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Please Donate to Keep this Project Going!

Please help this project continue so that Torah Or and Likutei
Torah will be available to Jews around the world in the language
they understand.

Please become a monthly donor of $18.

Please make vourself available to the Alter Rebbe, who wants
his maamarim to be available to every Jew in the world.

Please take S5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a monthly
donor of $18.

With these $18 a month, you will have the tremendous merit of
having translated the Torah Or and Likutei Torah, making it
available to Jews all around the world, and will receive the
tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the
project, email me at lessonsinlikutaytorah@gmail.com
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“Merging Selflessness and Growth™?

In Parshas Vayigash, there is a meeting between Yehuda and Yosef. At the time,
Yehuda thought that Yosef was a non-Jewish vice-king of Egypt, not recognizing
him as his long-lost brother. However, Yosef recognized his brothers and was
pretending that he didn’t recognize them in order to ultimately bring them to do
Teshuva, as described at length in the previous Parsha.

As part of the plan to bring them to do Teshuva, Yosef arranged for his brother
Binyamin to be captured to see how much self-sacrifice they would display to
rescue him. Yehuda, who was the brother who originally suggested selling Yosef
as a slave, now took a stand to rescue his brother Binyamin from the Egyptian vice-
king, who was really his brother Yosef in disguise.

Yehuda offered to exchange himself for Binyamin in captivity so that Binyamin
can return to his father. This was because he had promised his father on his own
life that he will return Binyamin to him. When Yosef saw Yehuda’s self-sacrifice
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2 Much thanks to Rabbi Avraham Moshe Erlenwein for his help in translating this maamar.
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to fight for the redemption of Binyamin, Yosef knew it was the correct time to
reveal himself and reunite with his brothers.

(X) Chapter 1

Aoy .. 3TK 2 RN T 11‘7x W “Then Yehudah approached him
oy 5y vim u-mb-r:ywynnnnj-r:ym gy (Yosef) and  said, "Please, my
master... let your servant take the
place of the lad (Binyamin) as your
slave, so that the lad may go up with his
brothers (to their father).” (Bereishis
44:18)

(m,m umngs) 13] AR

In order to understand the spiritual significance of the meeting of Yehuda and
Yosef, the Alter Rebbe will compare the difference between these two souls to the
difference between the Mishkan and the Beis Hamikdash:

32 ﬂ'ﬁ'l? ‘rx orun vw) AMI AT It is written (Shir HaShirim 1:17)
Jinomimneim ,nmx “The beams of our house are
""" cedars; the panels are from cypress.”

Rashi (ad loc.) says that this a reference to the Mishkan, whose walls were made
from cedar wood.

N7 DWRR A YIDII AN UM We need to understand  the
NI DMKn M IBWHWW 'D’TJ'?W difference between the Mishkan

UnY ORI DR DN 0w 03 ) :nn:w (Tabernacle)  and  the ~Beis
& : Hamikdash (The Holy Temple). The

iy R "D’TTJ'I}J DY Y Mishkan was constructed from
SO DY DMy MY beams of cedar; as it is written
' sy94'DIIN NiNiy™  (Shemos 26:15) “And you shall make

T " the planks for the Mishkan of upright

beams of acacia wood.”® Its

coverings’ were constructed from
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6 Seemingly, the type of acacia wood used in the Mishkan was similar to cedar

to the extent that is referred to as “0*qX-cedar” wood, despite its family name of
“puy-acacia.” Y TR TN
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“curtains of goat hair,” “ram
skins,” and “Tachash’ skins” etc.

NP1T 7991 DR M WIPRI NAM Whereas the Beis HaMikdash was
Ripabl Yy 1 My N10X"W) specifically constructed from stones

— X R and dirt. (To the extent that “It is
Y 7l { & '7W MXTT0IK] prohibited to have any exposed

A°D7RT NIPNA TIX OW NINDNID  wood or wooden chambers.) Only
poles of cedar wood were used to
support the roof of the “n%?1x-Ulam”
(antechamber of the ““23%1-Heichal”)
to prevent it from sagging.10

Wooden
support

" The Tachash was a kosher multicolored animal that was created at the time of
the Mishkan, to be used as one its coverings, after which all remaining members
of this species vanished.

"81 I$0 "PPN" 190 WY .APNIA AN 'K P12 010 NY 1) ©
("0AR YW 19n27 Y271 YW 1%nan 1Y1ap 1 MK W nioaiv;” :m,anim)

" The Heichal was the part of the Beis Hamikdash containg the Menorah, the
Shulchan, and the Mizbei’ach HaZahav. It was 10 amos wide and and 20 amos
tall. In front of the Heichal was an antechamber called the “Ulam” (lit. “the hall”).
The Ulam’s ceiling was five times the height of the ceiling of the Heichal, 100
amos. In addition, it was ten times as wide as the Heichal, 100 amos from north to
south. In order to strengthen the walls of the Ulam to support the weight of the
walls and the roof, there were wooden (cedar) poles extending from the roof of the
Heichal (and the roofs of the Ta’im (side rooms)) into the Ulam, connecting the
walls of the east and west walls Ulam.
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We need to understand this
distinction between the Mishkan and
Mikdash: Why was the primary
material used in the construction of
the Mishkan made of cedar beams,
whereas dirt was only utilized for the
floor; whereas in the Beis
Hamikdash, it was the reverse:
stones and dirt were the primary
building materials, even the ceiling
was made from them, only wooden
support poles were permitted, these
were of minor importance in
comparison to the primary materials
of dirt and bricks that were used for the
building the Beis Hamikdash?

The idea is: It is known that there are
four categories in each world:
inanimate, vegetation, animal and
human. The inanimate category is
lower than the vegetation category,
the vegetation category is lower than
the animal, etc., and the apex of all
these categories is the human.

Seemingly, this hierarchy does not
make sense: if this is the case, why
specifically does the ground bring
forth vegetation, that the vegetation
grows and is nourished from the
dirt? According to the proposed
hierarchy, isn’t the vegetation
superior to the inanimate kingdom
which is represented by the dirt (so
why would the vegetation be dependent
on the dirt)?!
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However, the concept is: this
characteristic is not comparable to
that characteristic — even though it’s
true that the inanimate kingdom is a
lower level than the vegetative
kingdom, nevertheless, there is a
superior advantage to the inanimate
kingdom based on its Supernal root
vs. the vegetative and animal, etc.,
kingdoms.

There is a well-known debate within
the Talmud (Chagigah 12a): One
opinion says “The Heavens preceded
the Earth,” as it is written (Bereishis
1:1): “In the beginning the Heavens
and the Earth were created.” The
other opinion says “The Earth
preceded the Heavens,” as it is
written (Bereishis 2:4): “On that day
the Earth and the Heavens were
made etc.”

The resolution is that both of these
Talmudic  opinions are  non-
contradictory and the words of the
Living G-d: In Hashem’s thought —
the Earth preceded the Heavens, but
when there was the actual Creation
using Hashem’s speech, the Heavens
were created first.

The concept is: “The end product
manifests the intention that was in the
original thought.” This means since
the Earth was the “end product,”
therefore, its source in thought is
from the ultimate “original thought
of Hashem.”

However, the Heavens, in the order of
how Creation actually took place, were
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the beginning of Creation, this shows
that they were in reality the last in
thought, since this is the principle:
Whatever is closer to the ultimate
end product, comes from a deeper
place in the original thought behind
the whole thing.

Therefore, it comes out: In the “Seder
Hishtalshelus-spiritual hierarchy of
levels,” as perceived in the worlds,
that have the levels of inanimate,
vegetation, animal, and human: the
vegetation is superior to the
inanimate, and similarly the animal
is superior to the vegetation, etc.

In this perspective, the inanimate,
such as the dirt of the earth, is the
“end product” of Creation, and the
vegetation and animals are on a
higher level. This fits with the
opinion that “the Heavens preceded
the earth.”

Nevertheless, from the perspective of
its source in the original thought of
Hashem, the Earth specifically
precedes them all in that thought.
This is why only it has the power to
and capability to produce vegetation,
because of its higher source, which is
why vegetation, animals, and people
are all dependent on the earth for
sustenance.

However, the Mishkan did not
achieve the ultimate state of
perfection, but rather served as a
temporary dwelling of Hashem. As it
is written (Shmuel II, 7:6) “[Hashem
said:] I have not yet dwelled in a house
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from the day I brought up the Jewish
People from Egypt until today, rather
I have only journeyed in a Tent and
in a Mishkan.”

Based on this premise (of being a
temporary dwelling), it was built
according to the “Seder
Hishtalshelus-spiritual hierarchy” of
the worlds as they were created in
their order, in which the Heavens
precede the Earth.

Therefore, the walls of the Mishkan
were constructed from wooden
boards, representing the vegetable
kingdom, and only the floor of the
Mishkan was made from dirt
representing the inanimate kingdom.
This is how it is manifest sequentially
in Seder Hishtalshelus, that the
vegetable kingdom in higher than the
inanimate kingdom.

Also, the boards were constructed
from cedars, since the cedar is
exceedingly tall, which is a prime
example of the vegetable kingdom,
that far surpasses the inanimate
kingdom which doesn’t grow or
sprout at all.

The coverings of the Mishkan were
from curtains [of goat hair| and skins
of rams and Tachash, which
represent the animal kingdom, which
is a much higher level than the
vegetable kingdom.

Consequently, the curtains — which
represent the aspect of “Makkifim-
Encompassing Light of Hashem”
which were spread out over the walls
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of the Mishkan — were from the
animal kingdom, which is higher
than the vegetable kingdom, which is
what the walls of the Mishkan were
constructed from.

It comes out, that all of the details of
the Mishkan are according to the
order of the levels of Hishtalshelus of
how the Creation process happened
in a top-down manner, which fits
with the opinion that “the Heavens
preceded the Earth.”

However, the Beis Hamikdash
accomplished the complete
perfection as a permanent dwelling
for Hashem, as it is written (Tehillim
132:14): “This is My resting place
forever; here I shall dwell for I desired
1t.”

It represented the state of being of
“The Future Reality,” which will
happen in the Seventh Millennium of
Creation, when there will be
“tranquil and eternal life.”

The cause of this state of tranquil and
eternal life in the Seventh Millenium is:
The level referred to as “Earth” as it
exists Above in Atzilus, which is
Malchus of Atzilus (Hashem’s Creative
Power), will be elevated to its ultimate
source in Hashem’s original thought,
which is above all other levels.

As it is written (Mishlei 12:4) “A
virtuous woman is the crown of her
husband.” This represents how
Malchus will become a “crown” in
the Future for her “husband,” which
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is Ze’eir Anpin (Hashem’s Attributes
of Kindness and Severity).

The Zohar uses an analogy of a husband and wife to explain the relationship of
two of Hashem’s attributes in Atzilus, Ze’eir Anpin, the “husband,” and Malchus,
the “wife.”

In general, a husband is the provider and the wife is the recipient. This is true in
all aspects of their lives, financially, emotionally, and physically.

However, through the wife acting as proper recipient she is able to accomplish
things that her husband cannot, that far surpass all of his accomplishments.

The prime example of this is the ability to give birth to children, which is the basis
of all life, and can only be accomplished by the wife. In this sense she is compared
to a crown, that goes above the head.

This represents the ability to accomplish something beyond the limitations of
understanding, similar to the advantage of a mother over a teacher. A teacher
cannot create a student, he can only teach someone who already has the ability to
learn. A mother creates a child, literally.

Similarly, the very mode of being a recipient has an inherent advantage over that
of being a provider. This is because in our relationship with Hashem the most
correct model is that of a recipient, since Hashem is the Provider of everything and
we are His recipients who should humble themselves and serve Him.

Since a wife is the model of a true recipient, she personifies the truest form of
connection to Hashem.

This is greater than a person basing his connection to Hashem on his understanding
and feelings, the model of a “provider,” since understanding and feelings are
inherently limited, thus not “allowing” the unlimited Truth of Hashem is the
complete sense.

Whereas the model of being a recipient, which is humility and devotion, is
something that allows for the unlimited Truth of Hashem.

Just as this is true in the Jewish husband and wife in this world, it is true of the
attributes of Ze’eir Anpin and Malchus: Ze’eir Anpin, which is Hashem’s
attributes of Kindness and Severity etc. They ask as the “provider” of how the
world should be run, and they give over the Divine energy needed to create and
run the world. However, they are only expressing certain aspects of the Truth of
Hashem. Malchus is the attribute of being the humble recipient of that input and
energy, and to bring that input and energy into implementation in actually creating
the world.
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Now, this selfless mode of being a recipient is able to allow the Infinite Truth of
Hashem to shine forth without any obstruction.

The advantage of Malchus is only partially revealed in the fact that it creates world
something from nothing, which requires the Infinite Power of Hashem to

accomplish this.

However, in the future the advantage of Malchus will be fully revealed, when the
Infinite Light of Hashem will shine specifically through the “selflessness” and

“humility” of Malchus.

TV AN%YY MUY TYR 1
" TR YIK' - 9T T

TyR Y UIgnITiR ax 137
D2KN N7 R APyl X210
MYyl PR NINA KW 1mynm
D3 KW ,D'TIND K71 101 D13K0
YK NPV - K7™ TY? MY e
YN ,"72Y3 MLY 70 NUK" TR

RYeiali

pi1720 o N /A i eh\ b /|
727 TR0 NP M 0T - MpRm
;DN PR YT MR P

EROTIIRT RN’ YT

It’s ability to become a “crown” is due
to its higher source in Hashem’s
original thought, as expressed in the
idea that “the Earth (Malchus)
preceded the Heavens (Ze’eir Anpin).

Therefore, also in the Beis
HaMikdash, which resembled “The
Future Reality,” the primary
building materials used were stones
and dirt, which are from the
inanimate kingdom. Even the roof
and ornate ceiling designs, which
encompass the whole structure, were
also made from stones and dirt
instead of wood. This reflects how it
will be in the Future Era — that the
aspect of Earth precedes the
Heavens, “A virtuous woman is the
crown of her husband,” due to its
loftier source.

Whereas the wooden beams which
were in the ceiling — they were only
used as a support, but the main
material of the ceiling was made from
inanimate stones.

This concept is similar to how people
who give financial support to Torah
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scholars are called “supporters of the
Torah.”

They enable the Torah study, even though they don’t personally study as many
hours as the Torah scholars; so too, the wooden beams weren’t a direct part of the
structure, they were only helping with the structural integrity of the stone walls

and ceiling.
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Also, we can clearly see that there is
a great superiority in the Earth,
which is the quality of how it is
selflessness, it is the ground upon
which all feet tread. Whereas the
vegetable kingdom grows and exalts
itself, and becomes damaged when
stepped upon.

This selflessness is derived from its
lofty source in Hashem’s “rmawmnmn-
thought,” and the word “rmawmm” is
made from two words “n"n awn-
considers itself like nothing,” which
shows on total selflessness.

This selflessness of the original
“thought” is similar to what Moshe
Rabeinu  said about  himself
(Shemos16:7) “and we are ‘n1'n-like
nothing,’ since he was also on the level
of the original thought of Hashem.

From there, (in its source in Hashem’s
original thought) this total selflessness
is drawn down and becomes
expressed in the selflessness of the
Earth.

Due to this, the lofty source of
Malchus-Earth, in the Future
Messianic Era it will elevated to be

.("'13
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revealed as “the crown of her
husband,” i.e., much higher than
Ze’eir Anpin.

SRPTTDIRN WIpRa-a M '[3'7 Therefore, the Beis HaMikdash was
specifically built by using stones (to
represent this spiritual dynamic).

270 0D WYY ]IWRTA I TRY M In  contrast, the Mishkan was
iy NPMAY ,MWIYT n]'?W'anjj constructed according to “Seder

" n Hishtalshelus-spiritual hierarchy” of
: Y
13‘7 » TR D my DOVTIY 1'717735 the current era, when the vegetable

i ym Qaklol Yy D"?DD? i kingdom supersedes the inanimate
: ,‘7";;] 12UnYPp2  kingdom, and “the Heavens precede
the Earth.” Therefore, its walls were
constructed from cedar beams, and
the dirt materials were only used for
the floor of the Mishkan, as was
explained above.
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From Top to bottom, “the Heavens
precede the Earth” in actual creation
through Speech:

From bottom to top, “the Earth
precedes the Heaven” in the Original
Thought of Hashem:

Ze’eir Anpin- Heavens- in Atzilus

Malchus- Crown of her husband

Malchus- Earth- in Atzilus

Ze’er Anpin- receiving from source
of Malchus

Human Inanimate objects- give life to
vegetation

Animal Vegetation- gives life to animals

Vegetation Animals- give life to people

Inanimate objects

Human

Roof of Mishkan- animal skins

Roof of Beis Hamikdash- stones

Walls of Mishkan- wooden boards

Walls of Beis Hamikdash- stones

Floor of Mishkan- dirt

Floor of Beis Hamikdash- stones
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(3) Chapter 2
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oMY NINTM Nrm 12 o X1 con.cept of Yosef and Yehudah,
T o : *  which also parallel the aspects of
! DT MY NIOALYIX]  Heaven vs. Earth, vegetable kingdom

vs. the inanimate kingdom, etc.
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' ' o .I'I.m.!{ mvnj and abundance,” that it increases
o "+ and grows in greatness and height,
which is representative of the

manner of the vegetable kingdom.
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Translation of Above Note of the Tzemach Tzedek:

This is the aspect of Ze’eir Anpin of Atzilus, which is also termed “vegetation”
in comparison to Malchus which is termed “inanimate.”

As it is explained in another place in detail, that emotions possess [figurative]
“sprouting and growth,” whereas Letters of speech are like inanimate objects; this
is because emotions can grow from immature to mature, (unlike letters of speech
which never change).

This idea of immature and mature emotions is represented by two kinds of plants,
“cedar wood and hyssop” (Numbers 19:6) — the hyssop is small and represents
immaturity, and the cedar wood grows tall, representing maturity. This is why a
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flourish like the palm; as a cedar in
Lebanon, he grows tall.”

In contrast to Yosef, Yehudah
represents the aspect of Earth —
Malchus of Atzilus, which is the
aspect of the “inanimate” in Atzilus.

Therefore, “rrm-Yehudah,” is
related to the word “nxTin-
acceptance” and selflessness, since
these qualities are present much
more in the inanimate than the other
categories, and Yehuda represents the
category of inanimate.

In the Seder Hishtalshelus of the
present era, Yosef is higher than
Yehudah, since Malchus (represented
by Yehuda) receives its flow of
lifeforce  from  Ze’eir  Anpin
(represented byY osef).

Consequently, Yosef was the king of
Egypt, since his exalted status as king
represents the idea of vegetation,
which grows tall, like a cedar tree that
can grow very tall.

In fact, he was the provider of
sustenance who gave food to
everyone, and Yehudah was one of
the people who received from of
Yosef, thus showing how Yosef was on

righteous person is compared to a cedar tree that grows tall, since he has reached

full spiritual maturity.

Yosef specifically represents the aspect of the physical maturity needed to have
children, which corresponds to mental maturity, specifically the maturity to be able
to reach into the deepest place in the soul that transcends the limits of
understanding. This type of maturity is termed “a cedar in Lebanon,” i.e., a high

level of maturity.
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a higher level than Yehuda, who was
dependent on him.

k)| et 1"71‘{ wm" 3'1]'\3W 11N This is the meaning of what is written:
"vnx il “Then Yehudah approached him
(Yosef) and said, ‘“2-Please, my

master...”

The word “1a-please,” which is related to the word “X™ya-request,” can also mean
“n2-in me,” related to the word “*2IN2-in me.” Based on this interpretation, the
verse is saying “Then Yehudah approached him (Y osef) and said, “*2-Into me 717X
should my master [put his energy].”"

non Yown Jwnt' 1Y W'D Meaning, Yehuda is asking Yosef
.pr1yn HaTzadik to pour the flow of
Hashem’s Light that he has shining

in him into Yehuda.

M "wM™ M2 KNI As it is explained in the Zohar (vol I,

"NTJ'?NJ ND'?}I xn:mn" 206a) that “wan-and He
approached” means “one spiritual
world (level) became connected to
the other spiritual world (level).”

N13770 NP2 - TXDATRAYY M7 Meaning, that the Lower Realm —
- 7N5}J xn5y 1335 NN nmnn i.e., the level of Malchus, “reaches”
e and unites with the Higher Realm —
" ygw-r ‘737‘71‘{ 1R i.e., the level of Ze’eir Anpin, to
receive its flow of Hashem’s Light

contained in it.

MmN - '[JWT.D ﬂ’ﬂW 17 ‘7}_7 11N This is the procedure corresponding
5" oniTn abynY  to how it was in the Mishkan, namely,
T 7" that the vegetation is higher than the

inanimate.

'7 See the commentaries on this verse, several commentaries translate “12” as
“please/request,” (see Targum Unkelos) and others translate it “in me,” (see
Alshich and Kli Yakar).

ITIK TP 103 T K99 M7 K73 KT KTIXNKY Ko9y3 Kooy KNATpR - WoR W' X 11 wian)
(XT3 KTIPIXNN KT KTI3Mp0K 775 901 955
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NS T YN XA77TNYY YAK However, in  the Future Era,
2MNW NI ,qp‘p nrman noynY  Yehudah will ascend to be higher
T ' by mm} oy J'HUN" than the aspect of Yosef, as it is
PUREE s ST written “A virtuous woman is the

crown of her husband.”

MPNN MWD TPYW WY YN This is due to its higher source in the
5"y Original Thought of Hashem, as
discussed above.

WMTT,0"NTIWN KT AW T3 Since, Hashem’s “rrawma-thought,”
I NN KW 1037 MmYon  is connected to the two words “awn
o ' A miyxg  oR- considers itself like nothing,”
T 7" which shows on total selflessness,
which is expressed in the level of
Hashem’s “mmon-Wisdom” — which
makes us the words “n'n-rd-the
power of selflessness” — of Atzilus.

:"K172 707 KAX" 7T Now, it says in the Zohar “Abba (lit.
' " ‘Father,’ referring to Chochma), is the
‘founder, i.e., source, of Brata (lit.

‘Daughter,” referring to Malchus).”

The Zohar uses an analogy of a family to describe the relationship of the Hashem’s
attributes in the world of Atzilus. Chochma-Wisdom is compared to a “father”
figure, Bina-Understanding is compared to a “mother” figure, Ze’er Anpin is
compared to a “son,” and Malchus-Kingship is compared to a “daughter.”

The Zohar here is saying that just as a daughter has a special relationship to her
father, so too, Hashem’s Malchus-Kingship has a unique connection to Hashem’s
Chochma-Wisdom.

STIKPY TN K2 KPR '3 Since “the Higher Level of Chochma-
Wisdom,” which is Chochma of
Atzilus, is termed the “Higher Level
of Awe of Hashem.”

This is the Wisdom of Hashem’s Torah, Hashem’s Wisdom that He has for
Himself. This lofty level is the wisdom and recognition of the fact that there is no
existence separate from Hashem at all. This awareness brings a person to a deep
awe of Hashem.
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Xm ﬂ’lD'??QU N"UW ORDN™INIM  However, “the Lower Level of
Axnn-oxyr  Chochmah-Wisdom,” which is the
77 7" Chochma of Malchus of Atzilus, is
termed “the Lower Level of Awe of
Hashem.”

This is the wisdom of how Hashem is the King of the world and He creates and
rules all the creations. The awareness of Hashem’s Kingship brings a person to an
awe and fear of Hashem. However, this awe is not as deep as the awe of Hashem
from realizing that there is no existence other than Hashem at all.

- NS NOWNI ThanT Ixoy-x?  the source of Brata-Malchus”: That
e the  “Higher Level of Awe of
T ,
DR Hashem” derived from Chochma,
extends into the level of Malchus, the
“Lower level of Awe of Hashem.”

nroany "XN73 70! KaK' 3N This is meaning of “Abba-Chochma is

The lower level of Awe of Hashem is simply recognizing Hashem as the only King
of the world, and therefore we must serve Him.

However, the power we have to fully accept Hashem as our King and serve Him
with Awe is ultimately derived from the fact that (subconsciously) our neshama
sees the truth that there is really nothing besides for Hashem.

This deep subconscious vision of Hashem in our neshama is what gives us the
power of self-sacrifice if needed. It also gives us the power to humble ourselves to
Hashem and accept Him as our King even though we don’t physically see Him.

This deep vision of Hashem’s Oneness is connected to the level of Chochma of
Atzilus, which is the level of “the Higher Level of the Awe of Hashem.”

Thus, in truth our lower level of awe of Hashem, just accepting Him as the King,
which is the level of Malchus of Atzilus, ultimately derives from our deep
subconcious vision of Hashem’s True Oneness, which is the level of Chochma.

This is the idea that Abba-Chochma is the source of Brata-Malchus.

IR NP2 N%YNR N2DTTNYP Whereas, in the Future era, Malchus,
,,-.[-1'1[773 XYY N axnn which s called “the Lower Level of
TR Tt TR Tt Awe of Hashem,” will ascend to its
source in Chochma, which is called
“the Higher Level of Awe of
Hashem.”
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MZYANTVY" IN N2 %Y Therefore, Malchus will then be
compared to “A virtuous woman who
is the crown of her husband.”

Tl TT'?}JD‘? NI L?’liﬂafl ) This is because bitul-selflessness is a
DYNIT MTRT IRIMTTAORN higher level than the emotions of love

n - - and awe of Hashem, which are
KTTITNANTTON NPMAN derived from the aspect of Chessed-

Kindeness and Gevurah-Severity of
Ze’eir Anpin.

We explained above that there is a great advantage in the mode of “recipient” and
simple, humble devotion, over the mode of being a “provider” who is in charge
and runs things based on his understanding and feelings.

In a person’s service of Hashem, the mode of being a “provider” is how we
generate a love and awe of Hashem using our understanding and contemplation of
Hashem’s greatness. Awakening these feelings is based on two attributes of
Hashem: Kindness, and Severity (which are the primary aspects of Ze’eir Anpin).

When we contemplate Hashem’s Kindness to the whole world and to myself
personally, this awakens a love of Hashem.

When we contemplate Hashem’s Severity, how He hides Himself in the time of
Exile and in things that happen that we can’t understand, this creates a feeling of
awe, of recognizing that as mere mortals we can never fully understand Hashem,
who is on a completely different level of existence than us.

Even though these feelings are very lofty and come from Hashem’s Attributes of
Kindness and Severity, nonetheless, they are not the ultimate level.

An even higher level is the total selflessness and humility of simply accepting
Hashem as our King, and having unquestioning faith and devotion to Him. This
bitul is derived from Malchus of Atzilus.

nrma yaxn w 1"?:33_7 [nb} ']3‘71 Subsequently, even now, the Earth
5N Svag (which represents Malchus) possesses
T " the superior quality of bitul.

NINA X7 XDYTINTTT 202 NN The level of bitul of “the Higher Awe

DIowT- oY 111 win nanny  of Hashem,” which is the source of
oot 7T 77 Malchus, is the aspect and level of
Moishe Rabainu,
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t o " an”

who said “What are we?”

The greatest of all prophets, Moshe Rabeinu, achieved the highest possible level
of bitul, that of the “the Higher Awe of Hashem.” There were people complaining
in the desert to Moshe and Aharon, and Moshe responded “Why are you
complaining to us, we are nothing, there is only Hashem, He is the One making
everything happen!? He truly felt and experienced the reality of Hashem’s True
Oneness, to the point that he didn’t feel himself as having any separate existence.
This highest level is the source of the level of bitul of Malchus, which is why
Malchus, accepting Hashem’s Kingship, is even greater than love and fear of

Hashem.

NYMaT VDT OMRIRY T W
(V19 Sxp1m) W;ﬁ_

S ITTIMZ 19y 2N MK Yy 27 Ny
YY QRY? 1oy 2N MK vy N
/1 TN 9K THX DRIX 2771 % DMOK
NN % 0T YY DX 17 UK M
TN 7w - 9 T YV DX 1YY DNiK

220 "DTY 7R T

MoynY X o nny o
ST

<D WK 1KY Sum Ky
;120 QoIRm T2

This is what is said in the Haftorah of
Parshas Vayigash (Yechezkel 37:16-
24):

“[Hashem told Yechezkal:] take for
yourself one stick and write upon it,
‘For Yehuda and the Children of
Yisroel his allies,” and take one stick
and write upon it, ‘For Yosef, the
staff of Efraim and the entire House of
Yisroel his allies.” And bring them
close, one to the other to become one
stick...See now, that I will take the
staff of Yosef...and I will place them
with the staff of Judah and I shall
make them into one staff in My
Hands...And My servant Dovid shall
be king over them, and there shall be
one shepherd for all of them...”

Meaning: currently, Yosef is higher
than Yehuda.

Since he is compared to a cedar tree
which continually grows tall,

oy PI0D Yy 7R MYID 3070 NN D Y ININIY 7 "NRR TN pios Y (X ,mm) paph ) @
P13, KM T MIRD) "IRANI DY PID YR T AdN” PIVN M3 Y1 NI MIn R
("N MAYIY OYON PI77" NN WIT MURIINYID (T,3) V7 Wy
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This is unlike Yehuda who is compared to the ground that stays in one place

unchanging.
AW MY DIMY TOX 0T 72
APY Yy DX 07 A ' 0W 2INW 103
N XL AW ook T ik
LTI Yy DK1Y DnIX 0y

Similarly, Yosef ruled over ten
tribes, unlike Yehuda who only ruled
over two tribes. As it is written (ibid
19): “[Hashem says:] See, I will take
the staff of Yosef in the hand of Efraim

and the tribes of Yisrael his allies, and
I will join them with the staff of
Yehuda.”

In this verse, Yosef is described as having the “tribes of Yisrael” as his allies,
whereas Yehuda described by himself, since he only ruled over his own tribe and
that of Binyamin, whereas Yosef ruled over the vast majority of the tribes.

I DWW AT KN RYR)
iy

We see from here that he (Yosef) has
more tribes than Yehuda.

01 Kpa oy SYW This is why he is named “noi-Yosef,”
since his name means to “hoi*-
increase” and spread everywhere,
similar to how Yosef’s descendants
took over the rulership of the vast
majority of the Jewish People.

This ability to increase in all matters
physical and spiritual is because his
(Yosef’s) level of “Yesod-outward
connection” reaches the “Higher level
of ‘Daas-inward connection.””

k) '['1"‘7}] nyTaINKIm

The two levels of connection described here are:

“7I07-outward connection” means connecting to someone outside of yourself. This
can be in teaching an idea, or giving someone something. Even when the husband
gives his wife the ability to have children, he is connecting to someone else other
than himself.

“ny7-inward connection” is how a person connects two parts of himself together,
and discovers and even deeper part of himself. This happens in two ways: When a
person takes his knowledge and contemplates upon it until it connects to his
emotions. For example, he reflects upon the fact that he is a Jew and Hashem loves
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him and takes care of him. This reflection, if done properly and often, will then
enter his emotions to reveal a feeling of love and respect for Hashem. This is called
“nnn ny1-lower level of Daas,” since it is an inward connection to bring his
knowledge down to the level of emotions.

The higher level called “11"9y ny1-higher level of Daas” is as follows: A person
studies a difficult to understand subject, such as an abstract teaching of Chassidus.
He tries his best to understand it but just can’t grasp it. What could happen is that
he will try so hard to figure it out that he actually connects his conscious mind to
his subconscious mind to receive a new level of insight. This is called “the higher
level of Daas” since it is an inward connection to elevate his consious mind to his
subconcious mind to be able to receive new levels of understanding.

Yosef’s primary level was that of “Yesod-outward connection,” as his main “job”
was to connect and give over the Light of Hashem shining in Atzilus into the
created worlds, until the physical world. However, in order to be able to bring this
lofty Light down so low, he needed a special power that transcends even Atzilus.
The ability to connect to higher than Atzilus (Keser) is called the “Higher level of
‘Daas-inward connection,’” similar to how a person connects his conscious mind
to his subconscious mind. It was because of this ability to connect to the hidden
source of Atzilus that he had the power to even bring down the Light of Atzilus
into the physical world.

Because of this ability to reach up to the highest levels and bring them down into
the world, he is called “fo*-increase,” since he increases the Light of Hashem
shining in this world.

The Alter Rebbe will continue to explain that even though Yosef was such a
tremendously great level, nonetheless, Yehuda-Malchus has an even higher source.

The ultimate completion will be when the level of Yosef will join with the source
of Malchus, and the advantages of both of them will come together.

- DMWY MM K377TNY? X
T YN T - T v
PITRKIT

However, in the Future Era when
these two — Yosef and Yehuda — will
be joined in complete and true unity,
,"Tl'ﬁﬂ? '1’?1‘5 wim" J’IHQW M NMTT  completely fulfilling what is written
' " “Yehuda approaches (and joins) him
(Yosef),”

TR AR (0 k" 3rx) INIY 0N
172y

and as it is written (Iyov 41:8) “Each
one will come together with the other
one,”
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I NPYNTIX,KAZ7TNYY M N which will happen in the Future Era,
nwx" 7108 5y 5" ,f]UT’D moyny when Yehuda will be elevated to a
o T imbym e b, higher level than Yosef, as previously
=Ly N
’ ﬂ'?l]; ﬂ"ﬂJSJ '7_Ij discussed about the verse “A woman
of valor is the crown of her
husband.”

'7; %y - "']5D mi ’7;3.7"," X ]3‘71 Then “My servant Dovid will be
bxqin  king” over all the Jewish People.

0O 937 K" it 7 wnene) INIW AN This is the meaning of what is written
1IN 9K oY YTINmA Pmmn'_y (Bereishis 45:1) “And Yosef couldn’t
Tt S "' restrain himself any longer... and he
asked everyone else to leave, so that
there was no else there when Yosef

was reunited with his brothers,”

J'\"‘?Dﬂl omm f]D‘l’ '1"13]'!]'\.'11[/' 1MTT  this means that the physical reunion
STy ang  represented a spiritual union of Yosef
o "~ and Yehuda, who’s spiritual levels (of
Ze’eir Anpin and Malchus) became
completely joined and united,

S TARATOX "'_l_[]’)g'?" accomplishing something similar to
what it says in the Zohar: “one level of
Hashem’s Oneness (Malchus) should
merge with another level of
Hashem’s Oneness (Ze’eir Anpin).”

In the Zohar recited on Friday evening services, it describes how on Shabbos there
are two levels of Hashem’s Oneness that merge together.

These two levels are that of Malchus and Ze’eir Anpin.

Malchus is expressing Hashem’s Oneness as felt in the created beings, and their
source, Malchus. This is called “Yichuda Tita’a-Lower level of Oneness.” This is
the how we perceive Hashem’s Oneness from below to Above. We perceive
empirically our own existence, and we understand intellectually and emotionally
that Hashem is the True Existence behind all of our existence.

Ze’eir Anpin is expressing Hashem’s Oneness as felt in Atzilus. This is called
“Yichuda Ila’a-Higher level of Oneness.” This is how Oneness is perceived from
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Above to below. Hashem’s True Existence is empirically perceived, and the
existence of worlds and creations is only understood and explained as a concept.

Each of these levels have an adavantage:

The “Yichuda Tita’a-Lower level of Oneness,” is something that is accomplished
by the created beings. Each creation works hard to discover and reveal Hashem’s
Oneness. Therefore, whatever they find is their hard-earned accomplishment.

The advantage of “Yichuda Ila’a-Higher level of Oneness” is that it is more
accurate.

On Shabbos, these two levels merge so that everyone should have both advantages
of hard-earned accomplishment and complete accuracy.

This merger of Malchus and Ze’eir Anpin is also the idea of the reunion of Yosef
and Yehuda, with a slightly different twist.

Here, Yehuda-Malchus represents selflessness/humility, faith, and unquestioning
devotion. Yosef-Ze’eir Anpin represents spiritual growth through knowledge and
emotion.

Once again, both levels have great advantages, and the best thing for everyone is
if they can merge together and share their advantages.

This merger is represented by Yosef reuniting with Yehuda and the other brothers.

(However, it was only the very beginning of the idea of this merger, the merger
will only happen completely in the time of Moshiach. The merger of Yosef and his
brothers was only a taste and initial starting point of the real merger.)

Commentary of the Tzemach Tzedek on the Above Maamar:

2NIW 1R IKIAN 1A 5" 5231 n) (Based on the aforementioned, it is

"N - fy o My Hlppzims ynn byl well understood what is written in
X :3 7'l 'INTI? D"WU" WP"? 3 Likutei HaShas from the AriZal, in
a0, 3P ) PN D TIMKD  pi explanation of the Sages

('R statement in the Talmud Sanhedrin
(102a):

MW T SR 33 AT 12983 (3,2 YWIT) a3 "3 SR 33 9900 iy piop by vy ©
PHY 9290 TITY PIva "Peta n272” WITTa YT (T 1T ,1 12T TN iph) Mo T Uiy oY
P10D YV WY (X 2P TIMAT N272 W N°XT DY T1TD) 45 K12 TRYYY mwing 1 01 by 02 0ivwn
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“Hashem grabbed Yeravom the son
of Nevat by his clothing and said to
him: “Turn back (from your sinful
behavior to the path of fulfilling the
Torah and Mitzvos)! Then, Me and you
and (Dovid) the son Yishai will take a
stroll together in Gan Eden.

He (Yerovam) asked “Who will lead?’
Hashem answered: ‘The son of
Yishai.” He said ‘If so, I do not want
to return to Torah and Mitzvos.””

This is just
explained above:

like the dynamic

Hashem wanted Yeravom to return
in repentance,

and then, the spiritual level of Yosef,
who was his ancestor which is called
“the staff of Efraim,” the same tribe as
Yerovam, would be able to shine
within him.

This is the meaning of “Me and you
and the son of Yishai will take a stroll
in Gan Eden,” meaning, that they
will experience a great revelation
from Hashem’s Infinite Light.

This is hinted in the word “1x-1,”

The word “AR-I7 is the same letters as
“I'®-Nontangible,” referring to a very lofty level of Hashem’s Light (a.k.a. Kesser)
that cannot be grasped even by the world of Atzilus.

If Yerovam would have repented, he would have been able to reveal the level
of Ze’eir Anpin. (King) Dovid son of Yishai was the embodiment of Malchus.

(7T 132 5701 W 121 IR K 2
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If they would have joined together, this would have achieved a tremendous
revelation of Hashem.

MI YR -"?WRIA M A9 TMX"  When he (Yerovam) asked “Who will
noI NYTAY NIMAY Iy Y lead?” he wanted things to remain as

they are now, when the spiritual level
"R
¥ -]3‘7 TR N3N '1'75173‘7 Xt of Yosef is superior to the level of

7 ’315 WK m"TL7 K'T  Yehuda. This is why he wanted to
lead instead of King Dovid.

"9 MR KT W ‘7;& However, Hashem responded that in
1" '[3‘7 T Toyn Nj’?-jwny?w the Future Era, Yehudah will ascend
' I "o W "W’ to a higher level, therefore, even now
’ T <  “The son of Yishai will lead,” since in

essence he is greater.

T KPW - "KIY2 K7 127K A7 MX" He (Yerovam) responded: “If so, I do
TR 1N 'nm'vmm PR nrmasin 30; Wa;llt to repsn(;-; Meaning,hthzltt hc;
idn’t have, and didn’t want this leve
DSJTP!IU ] MBY" 2 xp v ‘7 n of bitul and humility. This accords
"nINTW  with the teaching of our Sages (ibid.
101b) that “The arrogance of

Yeravom was his downfall.”

Seemingly, the Alter Rebbe is saying that Yerovam’s downfall, which resulted
from arrogance, was also connected to his spiritual makeup. His (true) spiritual
level was connected to Yosef, which is about growth through understanding and
feeling, not about selflessness and humility. This is why he had an ideological
opposition to what King Dovid represented. However, he took this ideological
opposition to the extreme and from there he fell down into regular arrogance and
into sin.

X D'IPT.D 12 D2 ARAN1 AT YN Similarly, we can also explain the
090 Tay3 concept of the Meraglim-Spies.

In Parshas Shelach the Torah relates that Moshe sent spies to investigate the Land
of Eretz Yisrael, to determine the best way to conquer it. Instead of doing that, they
came back with their own opinion that the Land cannot be conquered, and
everyone should just stay in the desert.

In Likutei Torah on Parshas Shelach, the Alter Rebbe explains the story on a deeper
level. He says that they had spiritual motivations to stay in the desert, since they
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wished to remain involved in only Torah study and prayer, and not to get involved
in material matters in the Land.

237 i1 MDY 12 D) D M1 XPW  They also did not possess this
T1SYn Y nrma attribute of humility in relation to the
TOTT T 77 aspect of the Land, as it is Above,

Malchus of Atzilus.

The physical Land of Eretz Yisrael corresponds to Malchus of Atzilus. As
explained above, Malchus is the aspect of selflessness and humility, especially in
the context of fulfilling physical Mitzvos even if we don’t understand them. They
didn’t want to connect to that level.

N2 ,MY MY XY DRYYA MY It appeared to them that they didn’t
srow) " DNWIK D" ,KMITTXNYyn  need to connect to this level, since
T T 77 7T that they were from the “Level of the
Provider,” i.e., Ze’eir Anpin, and they
“were all men of stature.” (Bamidbar
13:3)

(2

They thought they were from the level of Ze’eir Anpin, which they thought was
higher than Malchus, and therefore didn’t want to enter the Land which
corresponds to Malchus.

However, this was a big mistake, as explained above, that Malchus is essentially
higher.
mnn amam  Prya f]Dﬁ’ ‘73N However, Yosef and Yehuda will be
TN YO0 XAy nyh  completely united in the Future Era,

(7" "R IR MTMY"  so that both levels should fully merge
together, as explained above.)
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Summary of the Maamar?
(Based on the summary of the Tzemach Tzedek quoted in the notes)

1- Thereis a dispute in the Gemara whether the Heavens were created
tirst or the Earth was created first.

2- The resolution between them is: In the spiritual hierarchy of levels,
the Heavens is before (higher than) the Earth, and vegetation is
higher than inanimate objects. However, in their source in the
Original ‘mawnm-Thought’ of Hashem, there the rule is “the end
goal was the original intention,” and therefore the Earth is higher.
This is why the Earth has more bittul-selflessness.

3- The meaning of ‘mawnn-Thought’ is connected to the letters it is
made of that spell ‘I"n awn-considers itself like nothing,” reflecting
total selflessness. Because the Earth, which represents Malchus,
comes from that level, that is why it allows everyone to step on it
and doesn’t grow tall.

4- Because the lofty source of the Earth, it is able to produce vegetation
continuously forever, something no other creation can accomplish,
to produce something new every year forever.

5- In the Future Era, Malchus (the “Earth’ of Atzilus) will ascend to its
source which is above everything else. This is the meaning of “a
woman of valor is the crown of her husband.” The “husband” of

:N"wNN 'V, 719 NMWKIA TNNT K, PTY My 1y by o 2
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Malchus is Ze’eir Anpin, Hashem’s attributes of Kindness and
Severity etc. Now, Malchus, Hashem’s creative power is the ‘wife,’
i.e., recipient of Hashem’s attributes. However, in the Future Era,
we will see how this creative power of Hashem, Malchus, actually
far surpasses Hashem’s attributes because of its source in Hashem’s
Essence. Thus, it will go on top of the head and become the ‘crown’
of ‘her husband,” Ze’eir Anpin.

This is the difference between the Mishkan and the Beis
Hamikdash: The Mishkan was a ‘temporary dwelling of Hashem.”
It was constructed according to the current spiritual hierarchy,
when the Heavens are higher than the Earth. This is why its floor
was made from earth, its walls were made from wood, and above
these were the roof curtains made from animal skins and hair.

However, the Beis Hamikdash was ‘permanent dwelling of
Hashem.” It reflected the state of the world in the Future Era, when
Malchus will be the “crown of her husband.” Therefore, it was made
completely from stones, including the roof (except for some
wooden support beams that were secondary to the stone structure).
This is because the inanimate stones of the earth ultimately have
the highest source in Hashem’s Original Thought.

This is also the idea of Yosef and Yehuda: “noi*-Yosef,” means to
“noi-increase” and grow to the fullest, like a cedar tree that grows
very tall. He represented Ze’eir Anpin, and therefore was higher
than Yehuda who represented Malchus.

However, in the Future Era, Malchus will be elevated to its source.
In the service of Hashem, we find this idea of the true greatness of
Malchus: “Malchus” means kingship, which represents the lower
level of awe of Hashem. At that level, we simply accept Hashem as
our King unquestioningly, and devote ourselves to Him, regardless
of how much we understand His true greatness. The source of this
sincere devotion is in the “higher level of the awe of Hashem.” This
is found in the essence of the Jewish soul, the levels of Chaya and
Yechida, where the soul sees Hashem and is bound up with Him
on an essential level, beyond the limitations of logic. The level of
Chaya and Yechida were expressed in Moshe Rabeinu, the greatest
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of all prophets, when he said “we are nothing, don’t complain to
us, rather to Hashem, since He is the only True Existence!”

Our unquestioning acceptance of Hashem’s Kingship, Malchus,
Yehuda, is rooted in the essential bond of the soul with Hashem,
the level of Moshe Rabeinu. Therefore, it must be essentially higher
than the understanding and emotions we have for Hashem on a
conscious level, which are represented by Ze’eir Anpin, Yosef,
spiritual growth.

This theme is also expressed in the Haftorah of Parshas Vayigash:
In the Haftorah it describes how Hashem commands Yechezkal to
take two sticks, one for the tribe of Yehuda (and Binayamin) and
for the tribes of Yosef (who ruled all the other tribes). He is then
join these two sticks together, to merge into one stick. This
represents how in the future, the advantages of both types of
service of Hashem, that of spiritual growth and that of selfless
devotion, will merge together. We will be able to have total selfless
devotion to Hashem, in the manner of Yehuda and King Dovid, and
as part of that also come to the greatest understanding and
emotions for Hashem. These new levels of understanding and
emotions will be so fully permeated with total selfless devotion to
Hashem, that they will allow Hashem to shine His Essence into
them without any obstruction of ego. This will allow us to connect
to Hashem’s Essence not only in our sincere devotion, but also in
our mind and heart.

This is the inner meaning behind the reunion of Yehuda and Yosef:
This was the beginning of the merging of these two types of the
service of Hashem. This process of merging will continue and come
to complete fruition in the time of the coming of Moshiach, speedily
in our days!
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Lessons in the service of Hashem from the Maamar

The foundation of all service and the goal of all service of Hashem
is the sincere wholehearted devotion to Hashem. We do this by
simply accepting Hashem as our King, to fulfill all of Hashem’s
requests and instructions unquestioningly.

Within that framework, we need to pursue spiritual growth. This
means to increase in our understanding of Hashem’s greatness and
to develop a feeling for Hashem during prayer.

However, we need to work on “merging” these two approaches.
Our understanding and feelings for Hashem need to be permeated
with the selfless devotion for Hashem. Then we will be able to truly
connect to Hashem in a pure and egoless manner in every aspect of
our lives.



LESSONS IN TORAH OR



LESSONS IN TORAH OR

MIYPNNN PIVN MDD
NNT ROV VINTX Prad

YOIPI NN NNN TN NNNXY THNX IOV /PN MINIY
MOV TPININRD NIININ DI VOYY NN

% % %k

P22 NN YWITION NNPY DXTONN YT 90 MW
YW DPNND VINTNR

2T NN N2 NNXDY NVIX XD 12 PN 0P MO
MTON TIIDT 1DV, 1PNPY DNINDN INNY 9 DIMI)
MTONN NN NNV INIDN,MTONN 1772 PO



LESSONS IN TORAH OR 3

Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z"L
Victor Sasson-Victor Chayim Ben Saul Z”'L
Enrique Szerer-Hersh Ben Meyer HaCohen Z”L
Andrea Szerer-Leah Bat Chayim HaCohen Z”L

% % %k

712 22N NPV MWD
nwn 0»N M
N7y 105N 22 NN M 12

% k%

Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to

www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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