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 ב"ה

Please Donate to Keep this Project Going! 

Please help this project continue so that Torah Or and Likutei 

Torah will be available to Jews around the world in the language 

they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, who wants 

his maamarim to be available to every Jew in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become a monthly 

donor of $18.  

With these $18 a month, you will have the tremendous merit of 

having translated the Torah Or and Likutei Torah, making it 

available to Jews all around the world, and will receive the 

tremendous merit and blessings that come with that! 

For additional sponsorship opportunities, or questions on the 

project, email me at lessonsinlikutaytorah@gmail.com 
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 ב"ה

Torah Or 

 תּוֹרָה אוֹר 
ש  ַׁ רָּ ָּ ַַַׁׁׁתפ  ש  ג   י ִּ  ו 

יל תְחִּ בּוּר הַמַּ   דִּּ

הַׁ יוַׁיְהו דָּ ַׁאֵלָּ ש  ג   י ִּ 1ַׁו 

 ב , מד   – ג,מגף דַּ 

“Merging Selflessness and Growth”2 

In Parshas Vayigash, there is a meeting between Yehuda and Yosef. At the time, 

Yehuda thought that Yosef was a non-Jewish vice-king of Egypt, not recognizing 

him as his long-lost brother. However, Yosef recognized his brothers and was 

pretending that he didn’t recognize them in order to ultimately bring them to do 

Teshuva, as described at length in the previous Parsha. 

As part of the plan to bring them to do Teshuva, Yosef arranged for his brother 

Binyamin to be captured to see how much self-sacrifice they would display to 

rescue him. Yehuda, who was the brother who originally suggested selling Yosef 

as a slave, now took a stand to rescue his brother Binyamin from the Egyptian vice-

king, who was really his brother Yosef in disguise.  

Yehuda offered to exchange himself for Binyamin in captivity so that Binyamin 

can return to his father. This was because he had promised his father on his own 

life that he will return Binyamin to him. When Yosef saw Yehuda’s self-sacrifice 

 
יל)  1 תְחִּ בּוּר הַמַּ ש    דִּּ גַּ ַׁ:  וּבֵיאוּרו  ו  אֵלָי  וַיִּּ וֹר  יתַַׁׁת  י ִּ ש  ַׁםַַׁׁח  רָּ ָּ ַׁתַַׁׁפ  ש  ג   י ִּ ַׁרַַׁׁאוַֹׁ.ַַׁׁו  וֹרָּ ת  ַׁהַַׁׁה  ש  ַַַׁׁׁרֵיש  רָּ ָּ ַׁתַַׁׁפ  ש  ג   י ִּ יּוּ   –  .ו  ן  צִּ

ת ַ ּ ד קְדוּש  בו   "ר. אַדְמוּ   כְּ

ַ ר  נֶאֱמַ  פָרָש  יִּ ת  חֲנוּכַּ בַּ י תקס"ה  וַיְחִּ   תבְּ ֶ י  רַבִּּ ת  הַנָּחַ ת.  הַבַּ סָ ן  הַזָּקֵ "ר  אַדְמוּ ן  בֶּ ה  מ ש  דְפְּ סֵפֶ ה  נִּ י ר  בְּ אֲמָרִּ ם  הַמַּ

סַ ב.  קמ   עַמּוּד"ה  תקס דְפַּ   –י  הָאֶמְצָעִּ "ר  אַדְמוּ ת  הַנָּחַ   –ר  אַחֵ ח  נו  ָ ס  נִּ ים  ש  מַקְבִּּ י  רַבִּּ ת  הַנָּחַ א  הוּ   לְפָנֵינוּ ל.  בְּ

 ֶ הו  ם  עִּ ה  מ ש  מַח ת  הַגָּ  ק(.צֶדֶ   הַצֶּ
2 Much thanks to Rabbi Avraham Moshe Erlenwein for his help in translating this maamar. 
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to fight for the redemption of Binyamin, Yosef knew it was the correct time to 

reveal himself and reunite with his brothers. 

 Chapter 1 )א( 

שׁ  ג ַ י ׁׁ"וַי ִּ י אֲד נִּ ה  ...אֵלָיו יְהוּדָה וַיּ אמֶר בִּּ וְעַתָּ

ם   י וְהַנַּעַר יַעַל עִּ חַת הַנַּעַר עֶבֶד לַאד נִּ ךָ תַּ ב נָא עַבְדְּ ֶ יֵש 

תֵנוּ מד, יח(  "וְגוֹ'  אֶחָיו  ָ רָש     :)פָּ

“Then Yehudah approached him 

(Yosef) and said, "Please, my 

master… let your servant take the 

place of the lad (Binyamin) as your 

slave, so that the lad may go up with his 

brothers (to their father).” (Bereishis 

44:18) 

In order to understand the spiritual significance of the meeting of Yehuda and 

Yosef, the Alter Rebbe will compare the difference between these two souls to the 

difference between the Mishkan and the Beis Hamikdash: 

יב תִּ כְּ נֵּה  יז(  הִּ א,  ים  ירִּ ִּ ּ הַש  יר  ִּ "ק)ש  ינוּ  ו  :  תֵּ בָּ ת  רו 

ים  ים, אֲרָזִּ רו תִּ יטֵנוּ בְּ  ".  וְגוֹ'  רַהִּ

It is written (Shir HaShirim 1:17) 

“The beams of our house are 

cedars; the panels are from cypress.” 

Rashi (ad loc.) says that this a reference to the Mishkan, whose walls were made 

from cedar wood. 

ן לְבֵית   כָּ ְ ש  ין הַמִּּ ין הַהֶפְרֵש  בֵּ נֵּה יֵש  לְהָבִּ וְהִּ

ים  מו     :עו לָמִּ כְּ ים  מֵאֲרָזִּ הָיָה  ן  כָּ ְ ש  הַמִּּ ֶ ש 

תוּב כָּ ֶ רוּמָ   ש  ן : "כו, טו(  ה )תְּ כָּ ְ ש  ים לַמִּּ ִּ רָש  יתָ אֶת הַקְּ וְעָש ִּ

ע ים  טִּּ ִּ ש  ים"ו  עֲצֵי  הָיָה    , מְדִּ כְסֶה  וְהַמִּּ

"יְ  ים" מִּ זִּּ עִּ יעו ת  אֵילִּ   , 3רִּ ת    ,ם"י וְ"עו רו 

ים"  ִּ חָש  ת תְּ  ;  5כוּ'  4וְ"עו רו 

 

 

We need to understand the 

difference between the Mishkan 

(Tabernacle) and the Beis 

Hamikdash (The Holy Temple). The 

Mishkan was constructed from 

beams of cedar; as it is written 

(Shemos 26:15) “And you shall make 

the planks for the Mishkan of upright 

beams of acacia wood.”6 Its 

coverings’ were constructed from 

 
רוּמָ )  3 יתָ "ז: , כו  ה תְּ יע ת וְעָש ִּ ים יְרִּ זִּּ ן עַל לְא הֶל עִּ כָּ ְ ש   ."( הַמִּּ
4  ( ָ יתָ "יד: , םש  כְסֶה וְעָש ִּ ם  ע ר ת לָא הֶל מִּ ים אֵילִּ מִּ כְסֵה  מְאָדָּ ים ע ר ת וּמִּ ִּ חָש  לְמָעְלָה   תְּ  . "( מִּ
יּוּן מַה  ] 5 יךְ עִּ ירצָרִּ יֵּ ִּ ּ בו ד – ש  ת אַדְמוּ   הֶעָרַת כְּ ַ ּ  ר[."קְדֻש 

6  Seemingly, the type of acacia wood used in the Mishkan was similar to cedar 

to the extent that is referred to as “אֲרָזִים-cedar” wood, despite its family name of 

 .ועוד צריך עיון  ”.acacia-שִטִים“
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“curtains of goat hair,” “ram 

skins,” and “Tachash7 skins” etc.  

ית וְקָא־וְהַבֵּ ים וְעָפָר דַּ ש  הָיָה מֵאֲבָנִּ קְדָּ   . הַמִּּ

 ֶ בּו לֵט ")ש  עֵץ  בּו   ת  ו  לַעֲש    ,אָסוּר 

עֵץ  ל  ֶ ש  הָיוּ    , (8" וְאַכְסַדְרָאו ת  ֶ ש  רַק 

לו   קְרַת הָאוּלָם כְּ תִּ ל אֶרֶז בְּ ֶ ת ש   .כוּ'  9נְסָאו 

Whereas the Beis HaMikdash was 

specifically constructed from stones 

and dirt. (To the extent that “It is 

prohibited to have any exposed 

wood or wooden chambers.) Only 

poles of cedar wood were used to 

support the roof of the “אוּלָם-Ulam” 

(antechamber of the “ הֵיכָל-Heichal”) 

to prevent it from sagging.10  

 

 
7  The Tachash was a kosher multicolored animal that was created at the time of 

the Mishkan, to be used as one its coverings, after which all remaining members 

of this species vanished. 
ק א 8 רֶׁ ''ם פֶּׁ רַמְבַּ תַב הָּ כָּּ ֶׁ מוֹ ש  ה 'כְּ חִירָּ ית הַבְּ ר הַ  .מֵהִלְכוֹת בֵּ סֵפֶׁ ין בְּ ה תצ''ב " חִינּוּךְ "וְעַיֵּ  . מִצְוָּ
דּו  )  9 נָסו תמִּ ל ת ג, ח: "וּכְלו  ֶ ין  הָיוּ  אֶרֶז ש  תְלו   קְבוּעִּ כָּ ל מִּ ֶ ל לְכָתְלו   הֵיכָל ש  ֶ  אוּלָם"(.    ש 

10  The Heichal was the part of the Beis Hamikdash containg the Menorah, the 

Shulchan, and the Mizbei’ach HaZahav. It was 10 amos wide and and 20 amos 

tall. In front of the Heichal was an antechamber called the “Ulam” (lit. “the hall”). 

The Ulam’s ceiling was five times the height of the ceiling of the Heichal, 100 

amos. In addition, it was ten times as wide as the Heichal, 100 amos from north to 

south. In order to strengthen the walls of the Ulam to support the weight of the 

walls and the roof, there were wooden (cedar) poles extending from the roof of the 

Heichal (and the roofs of the Ta’im (side rooms)) into the Ulam, connecting the 

walls of the east and west walls Ulam. 
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זֶה  ין  לְהָבִּ יך  מָ   :וְצָרִּ נֵי  פְּ הָיוּ  מִּ ן  כָּ ְ ש  מִּּ בַּ ה 

נְיָן בִּּ בַּ ר  יקָּ עִּ ים  רַק    , הָאֲרָזִּ הָיָה  וְהֶעָפָר 

ן  כָּ ְ ש  קַרְקַע הַמִּּ ה  11בְּ ךְ    ;לְמַטָּ ש  נַהֲפו  קְדָּ וּבַמִּּ

ר   , הוּא יקָּ הָעִּ וְהֶעָפָר  ים  הָאֲבָנִּ הָיוּ  ֶ   , ש 

ילּ  אֲפִּ ֶ ג הָיָה מֵהֶןש  ים רַק    , וּ הַגַּ וְל א הָיוּ עֵצִּ

לו   הַנַּ''ל כְּ אֶרֶז  ל  ֶ ש  ת  ים    , נְסָאו  טְפֵלִּ הָיוּ  ֶ ש 

נְיָן ר הַבִּּ יקַּ    ?לְעִּ

We need to understand this 

distinction between the Mishkan and 

Mikdash: Why was the primary 

material used in the construction of 

the Mishkan made of cedar beams, 

whereas dirt was only utilized for the 

floor; whereas in the Beis 

Hamikdash, it was the reverse: 

stones and dirt were the primary 

building materials, even the ceiling 

was made from them, only wooden 

support poles were permitted, these 

were  of minor importance in 

comparison to the primary materials 

of dirt and bricks that were used for the 

building the Beis Hamikdash? 

נְיָן לָם ד'    :וְהָעִּ כָל עו  בְּ יֵּש   ֶ יָדוּעַ ש  נֵּה  י הִּ כִּּ

ת ינו  חִּ מֵם  :בְּ מֵחַ   ,דּו  ר   , חַי   , צו    . מְדַבֵּ

מֵחַ  צּו  מִּ מַדְרֵגָה  בְּ ה  לְמַטָּ הוּא  מֵם    , וְהַדּו 

הָחַי   ן  מִּ ה  לְמַטָּ מֵחַ  ילּוּי    , כוּ' וְהַצּו  וְהָעִּ

ר  ינַת הַמְדַבֵּ חִּ כוּלָּם הוּא בְּ בְּ ֶ   . ש 

The idea is: It is known that there are 

four categories in each world: 

inanimate, vegetation, animal and 

human. The inanimate category is 

lower than the vegetation category, 

the vegetation category is lower than 

the animal, etc., and the apex of all 

these categories is the human. 

מוּהַּ  תָּ רָה  כְאו  ן  :וְלִּ כֵּ ם  אִּ מָ   ,דְּ נֵי  פְּ ה  מִּ

מְחָהּ  צִּ יא  צִּ תּו  וְקָא  דַּ מֵחַ    , 12הָאָרֶץ  הַצּו  ֶ ש 

וְנו לָ  גָדֵל  הְיֶה  הָאָרֶץ יִּ מֵעֲפַר  ךְ  ַ מְש  וְנִּ   , ד 

מֵם   מֵהַדּו  לְמַעְלָה  הוּא  מֵחַ  הַצּו  הֲל א 

הוּא הֶעָפָר  ֶ  ! ש 

Seemingly, this hierarchy does not 

make sense: if this is the case, why 

specifically does the ground bring 

forth vegetation, that the vegetation 

grows and is nourished from the 

dirt? According to the proposed 

hierarchy, isn’t the vegetation 

superior to the inanimate kingdom 

which is represented by the dirt (so 

why would the vegetation be dependent 

on the dirt)?!  

 
ר יז: "הֶעָפָר, ה  אנָש   )  11 ֶ הְיֶה אֲש  קַרְקַע יִּ ן בְּ כָּ ְ ש   ."( הַמִּּ
עְיָה י פִּּ ל עַ )  12 ַ אָרֶץ, סאיְש  יא יא: "כָּ מְחָהּ  תּו צִּ  ."( צִּ
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זֶה   י  רְאִּ כִּּ זֶה  י  רְאִּ ל א  דְּ נְיָן  הָעִּ אַף    –אַךְ  ֶ ש 

ן   מִּ מַדְרֵגָה  בְּ ה  לְמַטָּ מֵם  הַדּו  ֶ ש  י  פִּּ עַל 

מֵחַ  יְתֵירָה    , הַצּו  מַעְלָה  בּו   יֵש   זֶה  ל  כָּ ם  עִּ

מֵחַ   צו  ינַת  חִּ בְּ מִּ מַעְלָה  לְּ ֶ ש  ו   רְש  ָ ש  ד  צַּ מִּ

 . כוּ'  וְחַי

However, the concept is: this 

characteristic is not comparable to 

that characteristic – even though it’s 

true that the inanimate kingdom is a 

lower level than the vegetative 

kingdom, nevertheless, there is a 

superior advantage to the inanimate 

kingdom based on its Supernal root 

vs. the vegetative and animal, etc., 

kingdoms. 

מָרָא גְּ בַּ ים  נָּאִּ הַתַּ קֶת  מַחְלו  יָדוּעַ  נֵּה  הִּ   דְּ

יב.( ה  אָמַר  חָ :  )חֲגִיגָּ קָדְמוּ  "   – ד  ם  מַיִּ ָ ש 

תוּב  ", לָאָרֶץ  כָּ ֶ מו  ש  ית א, א(   כְּ ִּ רֵאש  ית  )בְּ ִּ רֵאש  : "בְּ

רָא   הָאָרֶץ"  כוּ' בָּ וְאֵת  ם  מַיִּ ָ ּ הַש  ד  וְחָ   .אֵת 

תוּב  ", אֶרֶץ קָדְמָה "  –אָמַר   כָּ ֶ מו  ש  ית   כְּ ִּ רֵאש  )בְּ

ו תב, ד( ם עֲש  יו  ם" כוּ'  : "בְּ מָיִּ ָ  .  אֶרֶץ וְש 

There is a well-known debate within 

the Talmud (Chagigah 12a): One 

opinion says “The Heavens preceded 

the Earth,” as it is written (Bereishis 

1:1): “In the beginning the Heavens 

and the Earth were created.” The 

other opinion says “The Earth 

preceded the Heavens,” as it is 

written (Bereishis 2:4): “On that day 

the Earth and the Heavens were 

made etc.”  

ים  חַיִּּ ים  אֱל קִּ בְרֵי  דִּּ וָאֵלּוּ    , וְאֵלּוּ 

בָה   ָ חֲש  מַּ בַּ ֶ ם  –ש  מַיִּ ָ ּ לַש  קָדְמָה    ,אֶרֶץ 

רָא  בָּ ֶ לָּה.  –וּכְש  חִּ ם תְּ מַיִּ ָ ּ רָא הַש   בָּ

The resolution is that both of these 

Talmudic opinions are non-

contradictory and the words of the 

Living G-d: In Hashem’s thought – 

the Earth preceded the Heavens, but 

when there was the actual Creation 

using Hashem’s speech, the Heavens 

were created first. 

נְיָן  י    , וְהָעִּ בָה  " כִּּ ָ מַחֲש  בְּ ה  מַעֲש ֶ ף  סו 

לָּה חִּ ירוּש    ", תְּ יא    :פֵּ הִּ ֶ ש  י  לְפִּ הָאָרֶץ  י  כִּּ

ה " מַעֲש ֶ ף  בָה  "סו  ָ מַחֲש  בְּ הּ  ָ רְש  ָ ש  ן  כֵּ   ,עַל 

ינַת  בְחִּ יא בִּּ בָה" הִּ ָ חֲש  לַּת הַמַּ חִּ    ".תְּ

 

The concept is: “The end product 

manifests the intention that was in the 

original thought.” This means since 

the Earth was the “end product,” 

therefore, its source in thought is 

from the ultimate “original thought 

of Hashem.” 

ה  עֲש ֶ לַּת הַמַּ חִּ תְּ הֵם  ֶ ם ש  מַיִּ ָ ּ הֵם    , אֲבָל הַש  However, the Heavens, in the order of 

how Creation actually took place, were 
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י  נִּ בָה   ם אַחֲרו  ָ חֲש  מַּ לָל    , בַּ הַכְּ זֶהוּ  י  כִּּ

הַ  ֶ ה" ש  מַעֲש ֶ ף  לָּה    "סּו  חִּ תְּ עו לֶה 

בָה ָ חֲש  מַּ  . בַּ

the beginning of Creation, this shows 

that they were in reality the last in 

thought, since this is the principle: 

Whatever is closer to the ultimate 

end product, comes from a deeper 

place in the original thought behind 

the whole thing.  

מֵם מֵחַ לְמַעְלָה מֵהַדּו  חַי  וְכֵן הַ   ,וּלְכָךְ הַצּו 

מֵחַ   מֵהַצּו  סֵדֶר    –  כוּ' לְמַעְלָה  י  פִּ כְּ זֶּהוּ  ֶ ש 

לוּת דְּ  ְ לְש  תַּ ְ ש  מֵם הַהִּ מֵחַ   , דו  ר    , חַי  ,צו  מְדַבֵּ

ת עו לָמו     :בָּ

Therefore, it comes out: In the “Seder 

Hishtalshelus-spiritual hierarchy of 

levels,” as perceived in the worlds, 

that have the levels of inanimate, 

vegetation, animal, and human: the 

vegetation is superior to the 

inanimate, and similarly the animal 

is superior to the vegetation, etc. 

הוּא   הָאָרֶץ  וַעֲפַר  מֵם  הַדּו  ינַת  חִּ בְּ ֶ ש 

ינַת   חִּ ה" בְּ ף מַעֲש ֶ מֵחַ וְחַי לְמַעְלָה    ", סו  וְצו 

נּ  מֶּ מַדְרֵגָהמִּ בְּ נְיַן    ,וּ  ם קָדְמוּ  " וְהוּא עִּ מַיִּ ָ ש 

 . "לָאָרֶץ 

In this perspective, the inanimate, 

such as the dirt of the earth, is the 

“end product” of Creation, and the 

vegetation and animals are on a 

higher level. This fits with the 

opinion that “the Heavens preceded 

the earth.” 

בָה   ָ חֲש  מַּ בַּ ן  ָ רְש  ָ ש  ד  צַּ מִּ ם  מָקו  ל  כָּ וּמִּ

לְכוּלָּם   קָדְמָה  וְקָא  דַּ אֶרֶץ  הֲרֵי  דוּמָה  הַקְּ

בָה ָ חֲש  מַּ הַכּ חַ    , בַּ יֵש   הּ  בָּ וְקָא  דַּ לָכֵן 

מְחָהּ  צִּ יא  צִּ לְהו  כו לֶת  הּ    , וְהַיְּ ָ רְש  ָ ש  ד  צַּ מִּ

עֲלֶה ר    ,הַנַּ וְהַמְדַבֵּ וְהַחַי  מֵחַ  הַצּו  וְלָכֵן 

נָּה מֶּ ים מִּ לִּ  :ׁ.כוּ'  כּוּלָּם מְקַבְּ

Nevertheless, from the perspective of 

its source in the original thought of 

Hashem, the Earth specifically 

precedes them all in that thought. 

This is why only it has the power to 

and capability to produce vegetation, 

because of its higher source, which is 

why vegetation, animals, and people 

are all dependent on the earth for 

sustenance.  

נ ֵּה ׁוְהִּ ין  ׁ עֲדַיִּ מְצָא  נִּ הָיָה  ל א  ן  כָּ ְ ש  מִּּ בַּ

לֵימוּת  ְ ּ ית הַש  כְלִּ ירַת עֲרַאי    , תַּ הָיָה רַק דִּּ ֶ ש 

רוּךְ  דו ש  בָּ ל הַקָּ ֶ תוּבש  כָּ ֶ מו  ש  מוּאֵל   ־הוּא. כְּ ְ )ש 

ו( ז,  נֵי ":  ב'  בְּ אֶת  י  הַעֲל תִּ יּו ם  לְמִּ ת  בַיִּ בְּ י  בְתִּּ ַ יָש  ל א  י  כִּּ

ם וְעַד הַיּו ם הַזֶּה  צְרַיִּ מִּּ רָאֵל מִּ ש ְ ךְ  יִּ תְהַלֵּ וָאֶהְיֶה מִּ

However, the Mishkan did not 

achieve the ultimate state of 

perfection, but rather served as a 

temporary dwelling of Hashem. As it 

is written (Shmuel II, 7:6) “[Hashem 

said:] I have not yet dwelled in a house 
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ן  כָּ ְ ש  א הֶל וּבְמִּ  from the day I brought up the Jewish ".  כוּ' בְּ

People from Egypt until today, rather 

I have only journeyed in a Tent and 

in a Mishkan.”  

לוּת  נַעֲש ָ לְכָךְ   ְ לְש  תַּ ְ ש  הִּ סֵדֶר  פֶן  או  י  פִּ כְּ ה 

דְרָן סִּ כְּ בְרְאוּ  נִּּ ֶ ש  אֵיךְ  ת  זֶה    , הָעו לָמו  בָּ ֶ ש 

ם קָדְמוּ לָאָרֶץ.  מַיִּ ָ ׁש 

Based on this premise (of being a 

temporary dwelling), it was built 

according to the “Seder 

Hishtalshelus-spiritual hierarchy” of 

the worlds as they were created in 

their order, in which the Heavens 

precede the Earth. 

הֵן   ֶ ש  ים  ִּ רָש  קְּ מִּ הָיוּ  ן  כָּ ְ ש  הַמִּּ תְלֵי  כּו  וְלָכֵן 

מֵחַ  צו  ינַת  חִּ הָיָה    , בְּ ן  כָּ ְ ש  הַמִּּ קַרְקַע  וְרַק 

לוּת   –  מֵעָפָר ְ לְש  תַּ ְ ש  הִּ הוּא בְּ ֶ מו  ש  זֶּהוּ כְּ ֶ   , ש 

מֵם ן הַדּו  מֵחַ לְמַעְלָה מִּ הַצּו  ֶ   . ש 

 

Therefore, the walls of the Mishkan 

were constructed from wooden 

boards, representing the vegetable 

kingdom, and only the floor of the 

Mishkan was made from dirt 

representing the inanimate kingdom.  

This is how it is manifest sequentially 

in Seder Hishtalshelus, that the 

vegetable kingdom in higher than the 

inanimate kingdom.  

ים מֵאֲרָזִּ ים  ִּ רָש  הַקְּ וּ  נַעֲש  הָאֶרֶז  ,  וְלָכֵן  ֶ ש 

ד  בַהּ מְא  גו  בְּ נָה    , גָּדֵל  הָעֶלְיו  ינָה  חִּ בְּ זֶּהוּ  ֶ ש 

מֵחַ  צּו  בַּ ֶ ינַת    , כוּ'   ש  חִּ בְּ מִּ מַעְלָה  לְמַעְלָה 

לָל ידּוּל כְּ סֶפֶת וְגִּ אֵין בּו  תּו  ֶ מֵם ש   ; הַדּו 

Also, the boards were constructed 

from cedars, since the cedar is 

exceedingly tall, which is a prime 

example of the vegetable kingdom, 

that far surpasses the inanimate 

kingdom which doesn’t grow or 

sprout at all. 

יְּ  מִּ הָיָה  ן  כָּ ְ ש  הַמִּּ עַל  כְסֶה  ת  וְהַמִּּ יעו  רִּ

ים   ִּ וּתְחָש  ים  אֵילִּ ת  הוּא    , כוּ' וּמֵעו רו  ֶ ש 

גַם   מַדְרֵגָה  בְּ מַעְלָה  לְּ ֶ ש  הָחַי  ינַת  חִּ בְּ

מֵחַ.   ינַת הַצּו  חִּ בְּ  מִּ

The coverings of the Mishkan were 

from curtains [of goat hair] and skins 

of rams and Tachash, which 

represent the animal kingdom, which 

is a much higher level than the 

vegetable kingdom. 

יכָךְ  ים  ,לְפִּ יפִּ קִּּ ינַת הַמַּ חִּ הֵם בְּ ֶ ת ש  יעו  רִּ   ,הַיְּ

רוּש ִּ  פְּ הָיוּ  ֶ ן    םיש  כָּ ְ ש  הַמִּּ תְלֵי  כּו  הָיוּ    –עַל 

חַי  ינַת  חִּ בְּ לְמַעְ   ,מִּ הוּא  ֶ ינַת  ש  חִּ בְּ מִּ לָה 

Consequently, the curtains – which 

represent the aspect of “Makkifim-

Encompassing Light of Hashem” 

which were spread out over the walls 
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ן.   כָּ ְ ש  תְלֵי הַמִּּ וּ כּו  נּוּ נַעֲש  מֶּ מִּּ ֶ מֵחַ ש   of the Mishkan – were from the צו 

animal kingdom, which is higher 

than the vegetable kingdom, which is 

what the walls of the Mishkan were 

constructed from. 

מְצָא נַעֲש ָ   ,נִּ זֶה  ל  כָּ ֶ מַעֲלַת    הש  סֵדֶר  י  פִּ כְּ

לוּתָן   ְ לְש  תַּ ְ ש  הִּ בְּ לוּת  ְ לְש  תַּ ְ ש  הַהִּ וּמַדְרֵגַת 

ה  לְמַעְלָה לְמַטָּ יאוּתָן מִּ ינַת    , וּבְרִּ חִּ הוּא בְּ ֶ ש 

ם קָדְמוּ " מַיִּ ָ  . כוּ'  "ש 

It comes out, that all of the details of 

the Mishkan are according to the 

order of the levels of Hishtalshelus of 

how the Creation process happened 

in a top-down manner, which fits 

with the opinion that “the Heavens 

preceded the Earth.” 

בּ  מְצָא  נִּ הָיָה  ש   קְדָּ מִּּ בַּ ית  אֲבָל  כְלִּ תַּ ו  

לֵימוּת  ְ ּ ל    , הַש  ֶ ש  קֶבַע  ירַת  דִּּ הָיָה  י  כִּּ

רוּךְ  דו ש  בָּ תוּב  , הוּא־הַקָּ כָּ ֶ מו  ש  ים קלב,   כְּ לִּּ הִּ )תְּ

י עֲדֵי עַד"יד(    , : "ז את מְנוּחָתִּ

However, the Beis Hamikdash 

accomplished the complete 

perfection as a permanent dwelling 

for Hashem, as it is written (Tehillim 

132:14): “This is My resting place 

forever; here I shall dwell for I desired 

it.”  

עו לָם מֵעֵין  הָיָה  ֶ א־ש  ֶ   ,הַבָּ ּ ש  הְיֶה  מַה  יִּּ

הְיֶה   יִּּ ֶ ש  כְּ י  יעִּ בִּ ְ ּ הַש  אֶלֶף  י  "בָּ לְחַיֵּ מְנוּחָה 

ים    ", הָעו לָמִּ

It represented the state of being of 

“The Future Reality,” which will 

happen in the Seventh Millennium of 

Creation, when there will be 

“tranquil and eternal life.” 

יא   הִּ ֶ ש  נָה  עֶלְיו  הָאָרֶץ  תְעַלֶּה  תִּּ אָז  ֶ ש 

ינַת מַלְכוּת חִּ הְיו ת לְמַעְלָה  דַּ ־בְּ ילוּת לִּ אֲצִּ

כּוּלָּם.   מִּ

The cause of this state of tranquil and 

eternal life in the Seventh Millenium is: 

The level referred to as “Earth” as it 

exists Above in Atzilus, which is 

Malchus of Atzilus (Hashem’s Creative 

Power), will be elevated to its ultimate 

source in Hashem’s original thought, 

which is above all other levels. 

תוּב כָּ ֶ לֵי יב, ד( וּכְמו  ש  ְ ש  ל עֲטֶרֶת   )מִּ ת חַיִּ ֶ : "אֵש 

יד־לָב א   לֶעָתִּ "עֲטֶרֶת"  הְיֶה  תִּּ ֶ ש  עְלָהּ",  בַּ

ילוּת.   אֲצִּ  לְזָ''א־דַּ

As it is written (Mishlei 12:4) “A 

virtuous woman is the crown of her 

husband.” This represents how 

Malchus will become a “crown” in 

the Future for her “husband,” which 
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is Ze’eir Anpin (Hashem’s Attributes 

of Kindness and Severity). 

The Zohar uses an analogy of a husband and wife to explain the relationship of 

two of Hashem’s attributes in Atzilus, Ze’eir Anpin, the “husband,” and Malchus, 

the “wife.” 

In general, a husband is the provider and the wife is the recipient. This is true in 

all aspects of their lives, financially, emotionally, and physically.  

However, through the wife acting as proper recipient she is able to accomplish 

things that her husband cannot, that far surpass all of his accomplishments.  

The prime example of this is the ability to give birth to children, which is the basis 

of all life, and can only be accomplished by the wife. In this sense she is compared 

to a crown, that goes above the head.  

This represents the ability to accomplish something beyond the limitations of 

understanding, similar to the advantage of a mother over a teacher. A teacher 

cannot create a student, he can only teach someone who already has the ability to 

learn. A mother creates a child, literally. 

Similarly, the very mode of being a recipient has an inherent advantage over that 

of being a provider. This is because in our relationship with Hashem the most 

correct model is that of a recipient, since Hashem is the Provider of everything and 

we are His recipients who should humble themselves and serve Him.  

Since a wife is the model of a true recipient, she personifies the truest form of 

connection to Hashem.  

This is greater than a person basing his connection to Hashem on his understanding 

and feelings, the model of a “provider,” since understanding and feelings are 

inherently limited, thus not “allowing” the unlimited Truth of Hashem is the 

complete sense.  

Whereas the model of being a recipient, which is humility and devotion, is 

something that allows for the unlimited Truth of Hashem. 

Just as this is true in the Jewish husband and wife in this world, it is true of the 

attributes of Ze’eir Anpin and Malchus: Ze’eir Anpin, which is Hashem’s 

attributes of Kindness and Severity etc. They ask as the “provider” of how the 

world should be run, and they give over the Divine energy needed to create and 

run the world. However, they are only expressing certain aspects of the Truth of 

Hashem. Malchus is the attribute of being the humble recipient of that input and 

energy, and to bring that input and energy into implementation in actually creating 

the world. 
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Now, this selfless mode of being a recipient is able to allow the Infinite Truth of 

Hashem to shine forth without any obstruction. 

The advantage of Malchus is only partially revealed in the fact that it creates world 

something from nothing, which requires the Infinite Power of Hashem to 

accomplish this. 

However, in the future the advantage of Malchus will be fully revealed, when the 

Infinite Light of Hashem will shine specifically through the “selflessness” and 

“humility” of Malchus. 

בָה   ָ מַחֲש  בְּ עָלְתָה  ֶ ש  הּ  ָ רְש  ָ ש  ד  צַּ מִּ וְהַיְינוּ 

לָּה   חִּ דוּמָה תְּ ם".  –הַקְּ מַיִּ ָ ּ  "אֶרֶץ קָדְמָה לַש 

It’s ability to become a “crown” is due 

to its higher source in Hashem’s 

original thought, as expressed in the 

idea that “the Earth (Malchus) 

preceded the Heavens (Ze’eir Anpin). 

מֵעֵין   הָיָה  ֶ ש  ש   קְדָּ בֵית־הַמִּּ בְּ אַף  לָכֵן 

ים   מֵאֲבָנִּ ת  יִּ הַבַּ ר  יקַּ עִּ ה  נַעֲש ָ א,  עו לָם־הַבָּ

ג   הַגַּ אַף  ֶ ש  מֵם,  דּו  ינַת  חִּ בְּ הֵם  ֶ ש  וֶעָפָר 

ה  נַעֲש ָ יף  קִּּ הַמַּ ינַת  חִּ בְּ יא  הִּ ֶ ש  יבָה  עֲזִּ   וְהַמַּ

י   פִּ כְּ הוּא  ֶ ש  ים,  מֵאֲרָזִּ וְל א  וֶעָפָר  ים  מֵאֲבָנִּ

יד־לָב א   הְיֶה לֶעָתִּ יִּּ ֶ ּ ינַת אֶרֶץ    –מַה ש  חִּ בְּ ֶ ש 

ד   צַּ מִּ עְלָהּ",  בַּ עֲטֶרֶת  ל  חַיִּ ת  ֶ "אֵש  קָדְמָה, 

הּ  ָ רְש  ָ  . כוּ'  ש 

Therefore, also in the Beis 

HaMikdash, which resembled “The 

Future Reality,” the primary 

building materials used were stones 

and dirt, which are from the 

inanimate kingdom. Even the roof 

and ornate ceiling designs, which 

encompass the whole structure, were 

also made from stones and dirt 

instead of wood. This reflects how it 

will be in the Future Era – that the 

aspect of Earth precedes the 

Heavens, “A virtuous woman is the 

crown of her husband,” due to its 

loftier source. 

הָיָה   ֶ ש  אֶרֶז  ל  ֶ ש  ת  נְסָאו  לו  כְּ ֶ ש  רַק 

קְרָה   הַתִּּ לְבַד    –בְּ ין  מְכִּ תַּ ינַת  חִּ בְּ הָיוּ  הֵם 

מֵם,   ינַת דּו  חִּ בְּ ה מִּ עֲש ָ קְרָה הַנַּ ר הַתִּּ יקַּ  לְעִּ

Whereas the wooden beams which 

were in the ceiling – they were only 

used as a support, but the main 

material of the ceiling was made from 

inanimate stones.  

רַיְיתָא"  או  ין דְּ מְכִּ נְיַן "תַּ  This concept is similar to how people :ׁׁ.13וּכְעִּ

who give financial support to Torah 

 
אֵר    13 תְבָּּ נִּ ֶׁ ּ ין מַה ש  ה )וְעַיֵּ נֶׁ ְ ךָּ לְמִש  ה לְּ הְיֶׁ נֹכִי אֶׁ וִד: "וְאָּ ן לְדָּ תָּ מַר יְהוֹנָּ אָּ ֶׁ ּ מַה ש  ", בְּ ש  ר חֹדֶׁ חָּ סוּק "מָּ קוֹם אַחֵר, עַל פָּּ מָּ בְּ
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scholars are called “supporters of the 

Torah.”  

They enable the Torah study, even though they don’t personally study as many 

hours as the Torah scholars; so too, the wooden beams weren’t a direct part of the 

structure, they were only helping with the structural integrity of the stone walls 

and ceiling. 

הׁ נ ֵּ רְאֶה וְהִּ ילנִּ עֲלִּ יֵּש    בַּ ֶ : ש  ינָה זו  חִּ ן בְּ ם כֵּ גַּ

ינַת   חִּ בְּ וְהוּא  יְתֵירָה,  מַעֲלָה  הָאָרֶץ  בְּ

חַת   תַּ דְרַס  מִּ יא  הִּ ֶ ש  הּ,  בָּ יֵּש   ֶ ש  טּוּל  הַבִּּ

מֵחַ,   הַצּו  ן  כֵּ אֵין  ֶ ּ ש  מַה  הַכּ ל.  רַגְלֵי  ת  פּו  כַּ

אוּת  ְ תְנַש ּ בַהּ וְהִּ גו  ים בְּ דֵלִּ גְּ ֶ  . כוּ' ש 

Also, we can clearly see that there is 

a great superiority in the Earth, 

which is the quality of how it is 

selflessness, it is the ground upon 

which all feet tread. Whereas the 

vegetable kingdom grows and exalts 

itself, and becomes damaged when 

stepped upon. 

עֲלֶה   הַנַּ הּ  ָ רְש  ָ ש  ד  צַּ מִּ ךְ  ַ מְש  נִּ זֶה  טּוּל  וּבִּ

ינַת   חִּ בְּ יא  הִּ בָה  ָ חֲש  הַמַּ ֶ ש  בָה,  ָ מַחֲש  בְּ

טּוּל.  ית הַבִּּ כְלִּ הוּא תַּ ֶ ב־מַ''ה, ש  ַ  חָש 

This selflessness is derived from its 

lofty source in Hashem’s “ה בָּ ָּ חֲש  -מ 

thought,” and the word “ה בָּ ָּ חֲש   is ”מ 

made from two words “ ב ש   ַׁחָּ ''הַׁ מ  - 

considers itself like nothing,” which 

shows on total selflessness. 

ם   לו  ָ ּ נוּ עָלָיו־הַש  ה רַבֵּ ֶ אָמַר מ ש  ֶ מו  ש  לַּח  כְּ ַ ש  )בְּ

 : "וְנַחְנוּ מָ''ה".  טז, ז(

This selflessness of the original 

“thought” is similar to what Moshe 

Rabeinu said about himself 

(Shemos16:7) “and we are ‘ַׁה''  like-מָּ

nothing,’ since he was also on the level 

of the original thought of Hashem. 

טּוּל   הַבִּּ ינַת  חִּ בְּ ש   תְלַבֵּ וּמִּ ךְ  ַ מְש  נִּ ם  ָ ּ ש  וּמִּ

אָרֶץ.    בָּ

From there, (in its source in Hashem’s 

original thought) this total selflessness 

is drawn down and becomes 

expressed in the selflessness of the 

Earth.  

הְיו ת   לִּ יד־לָב א  לֶעָתִּ תְעַלֶּה  תִּּ זֶה  ד  צַּ וּמִּ

עְלָהּ".    "עֲטֶרֶת בַּ

Due to this, the lofty source of 

Malchus-Earth, in the Future 

Messianic Era it will elevated to be 

 
 כוּ'"(. 
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revealed as “the crown of her 

husband,” i.e., much higher than 

Ze’eir Anpin. 

וְקָא  ים דַּ ש  מֵאֲבָנִּ קְדָּ ית־הַמִּּ  Therefore, the Beis HaMikdash was .14לָכֵן הָיָה בֵּ

specifically built by using stones (to 

represent this spiritual dynamic). 

י סֵדֶר   פִּ ה כְּ נַּעֲש ָ ֶ ן ש  כָּ ְ ש  הַמִּּ ן בְּ אֵין כֵּ ֶ ּ מַה ש 

מֵחַ   צו  ינַת  חִּ בְּ ֶ ש  יו,  ָ עַכְש  דְּ לוּת  ְ לְש  תַּ ְ ש  הַהִּ

ם קָדְמוּ   מַיִּ ָ מֵם, "ש  ", לָכֵן  כוּ' לְמַעְלָה מֵהַדּו 

הָיָה   וְהֶעָפָר  ים,  טִּּ ִּ ים מֵעֲצֵי ש  תָלִּ הַכּו  הָיוּ 

ן וְכַנַּ''ל. כָּ ְ ש  קַרְקַע הַמִּּ   :ׁבְּ

In contrast, the Mishkan was 

constructed according to “Seder 

Hishtalshelus-spiritual hierarchy” of 

the current era, when the vegetable 

kingdom supersedes the inanimate 

kingdom, and “the Heavens precede 

the Earth.” Therefore, its walls were 

constructed from cedar beams, and 

the dirt materials were only used for 

the floor of the Mishkan, as was 

explained above. 

 

 

 

 

 

 

 

 

 

 
מָקו ם אַחֵר  14 ן בְּ ם כֵּ אֵר גַּ תְבָּ נִּּ ֶ רָכָה צט, ד( )וּכְמו  ש  רָה בְּ קּוּטֵי תו  ת",  )לִּ יִּ ת הַבַּ יר חֲנוּכַּ ִּ זְמו ר ש  סוּק "מִּ , עַל פָּ

יץ   הֶחְמִּ ֶ ש  רֶש   כּו  עַל  מָרָא  גְּ בַּ אָמְרוּ  לְכָךְ  ש     –דִּּ קְדָּ בֵית־הַמִּּ בְּ מֵחַ  צו  ינַת  חִּ בְּ לְעָרֵב  ה  וָּ וְצִּ חָזַר  ֶ ּ ש  מַה    – בְּ

י   ךְ דִּּ דְבָּ לָתָא, וְנִּ לָל תְּ י אֶבֶן גְּ ין דִּּ כִּ דְבָּ עַׁ"נִּ עַם    ,)עֶזְרָא ו, ד( "  כוּ'חֲדַת    אָּ טַּ וְקָא מִּ ים דַּ ת כּוּלּו  בַאֲבָנִּ הְיו  יךְ לִּ י צָרִּ כִּּ

''ל.    הַנַּ

רֵה   נֶה־עֶש ְ מו  ְ ש  בִּּ ֶ ש  ת  חֲוָאו  תַּ ְ ש  הִּ ינַת  חִּ בְּ לָּה הוּא  פִּ ה"  –וּבַתְּ דַקָּ מָמָה  דְּ ל  יב(   "קו  ים א' יט,  ינַת  )מְלָכִּ חִּ בְּ  ,

מֵם(.   ינַת דּו  חִּ לָּה הֵם בְּ פִּ יּו ת הַתְּ תִּ מֵם. וְאו   דּו 



 

15 LESSONS IN TORAH OR 

 

 

 

 

 

 

 

 

 

From Top to bottom, “the Heavens 

precede the Earth” in actual creation 

through Speech: 

From bottom to top, “the Earth 

precedes the Heaven” in the Original 

Thought of Hashem: 

Ze’eir Anpin- Heavens- in Atzilus Malchus- Crown of her husband 

Malchus- Earth- in Atzilus Ze’er Anpin- receiving from source 

of Malchus 

  

Human Inanimate objects- give life to 

vegetation 

Animal Vegetation- gives life to animals 

Vegetation Animals- give life to people 

Inanimate objects Human 

  

Roof of Mishkan- animal skins Roof of Beis Hamikdash- stones 

Walls of Mishkan- wooden boards Walls of Beis Hamikdash- stones 

Floor of Mishkan- dirt Floor of Beis Hamikdash- stones 
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 Chapter 2 )ב( 

הׁׁ נ ֵּ יהוּדָה  וְהִּ וִּ סֵף  יו  נְיַן  עִּ ן  כֵּ ם  גַּ   – זֶהוּ 

ם   מַיִּ ָ ש  וּמַדְרֵגַת  ינַת  חִּ בְּ ן  כֵּ ם  גַּ הוּא  ֶ ש 

מֵם  מֵחַ וְדו  ינַת צו   : כוּ' וָאָרֶץ, וּבְחִּ

This dynamic also parallels the 

concept of Yosef and Yehudah, 

which also parallel the aspects of 

Heaven vs. Earth, vegetable kingdom 

vs. the inanimate kingdom, etc. 

סֵף   י יו  סֵף    –כִּּ תּו  מִּּ ֶ בּוּי, ש  סֶפֶת וְרִּ ן תּו  ו  לְש 

נְיַן   עִּ וְהוּא  לְמַעְלָה,  וְ  לָה  הַגְדָּ בְּ לֵךְ  וְהו 

מֵחַ.   ינַת צו  חִּ  בְּ

This is since the name “יוֹסֵף-Yosef” is 

related to the word “וֹסֶפֶת  increase-ת 

and abundance,” that it increases 

and grows in greatness and height, 

which is representative of the 

manner of the vegetable kingdom.  

לֵךְ   וְהו  דֵל  גָּ ֶ ש  הָאֶרֶז  ינַת  חִּ בְּ פְרָט  וּבִּ

רוּם   בְּ מַעְלָה  וּכְמו   לְמַעְלָה  ת.  עֲלו  הַמַּ

תוּב כָּ ֶ יג(  ש  צב,  ים  לִּּ הִּ פְרָח,  )תְּ יִּ מָר  תָּ כַּ יק  "צַדִּּ  :

ה"  גֶּ ש ְ ן יִּ בָנו  לְּ אֶרֶז בַּ  16. 15כְּ

In particular, this dynamic is 

represented in the cedar which grows 

exceedingly tall. As it is written 

(Tehillim 92:13) “The righteous 

 
ד(. 15 וִּ ן". מְצוּדַת דָּ בָנו  לְּ ר בַּ ֶ קו מַת הָאֶרֶז אֲש  ל וְיַעֲלֶה מַעְלָה מַעְלָה כְּ דֵּ תְגַּ  )"יִּ
מֵם.   16 קְרָא דּו  נִּּ ֶ י הַמַלְכוּת ש  מֵחַ לְגַבֵּ קְרָא צו  נִּּ ֶ ילוּת, ש  אֲצִּ ינַת זָ''א־דַּ חִּ  )וְהַיְינוּ בְּ

בְּ  הֵן  יּו ת  תִּ אֲבָל הָאו  ידּוּל,  וְגִּ יחָה  צְמִּ הֶם  בָּ יֵש   דּו ת  הַמִּּ ֶ יכוּת, ש  אֲרִּ בַּ אַחֵר  מָקו ם  בְּ אֵר  תְבָּ נִּּ ֶ מו  ש  ינַת  כְּ חִּ

מֵם כוּ'.   ינַת קַטְנוּת וְגַדְלוּת. דּו  חִּ דּו ת יֵש  בְּ  וּבַמִּּ

דְלוּ  ינַת הַגַּ חִּ טְנוּת, וְהָאֶרֶז בְּ ינַת הַקַּ חִּ ב הוּא בְּ הָאֵזו  ֶ ת יט, ו(: ש  ב" )חֻקַּ ינַת "עֵץ אֶרֶז וְאֵזו  חִּ ת כוּ',  וְזֶהוּ בְּ

ה כוּ'".   גֶּ ש ְ ן יִּ בָנו  לְּ אֶרֶז בַּ תוּב "כְּ כָּ ֶ  וְזֶהוּ ש 

יחַ מַעְלָה   בְרִּ מַּ ֶ תֶר כוּ'. וּכְש  לֶה עַד הַכֶּ עַת, וְדַעַת עו  לֶה עַד הַדַּ עו  ֶ ד, ש  ינַת יְסו  חִּ פְרָט הוּא בְּ סֵף בִּּ מַעְלָה  וְיו 

ן כוּ'"(. בָנו  לְּ קְרָא "אֶרֶז בַּ  נִּ

Translation of Above Note of the Tzemach Tzedek: 

This is the aspect of Ze’eir Anpin of Atzilus, which is also termed “vegetation” 

in comparison to Malchus which is termed “inanimate.”   

As it is explained in another place in detail, that emotions possess [figurative] 

“sprouting and growth,” whereas Letters of speech are like inanimate objects; this 

is because emotions can grow from immature to mature, (unlike letters of speech 

which never change). 

This idea of immature and mature emotions is represented by two kinds of plants, 

“cedar wood and hyssop” (Numbers 19:6) – the hyssop is small and represents 

immaturity, and the cedar wood grows tall, representing maturity. This is why a 
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flourish like the palm; as a cedar in 

Lebanon, he grows tall.” 

אֶרֶץ   ינַת  חִּ בְּ הוּא  יהוּדָה  מַלְכוּת־  –וִּ

מֵם   הַדּו  ינַת  חִּ בְּ יא  הִּ ֶ ש  ילוּת,  אֲצִּ דַּ

ילוּת.   אֲצִּ  דַּ

In contrast to Yosef, Yehudah 

represents the aspect of Earth – 

Malchus of Atzilus, which is the 

aspect of the “inanimate” in Atzilus.  

טּוּל,    –יְהוּדָה  וְלָכֵן   וּבִּ הו דָאָה  ן  ו  לְש 

תֵר   יו  בְּ טּוּל  הַבִּּ ינַת  חִּ בְּ בּו   יֵש   מֵם  הַדּו  ֶ ש 

נַּ''ל.  :ׁכַּ

Therefore, “ַׁה  Yehudah,” is-יְהו דָּ

related to the word “ה אָּ  -הוֹדָּ

acceptance” and selflessness, since 

these qualities are present much 

more in the inanimate than the other 

categories, and Yehuda represents the 

category of inanimate. 

ׁׁ ה נ ֵּ סֵף  וְהִּ יו  ה,  עַתָּ לוּת  ְ לְש  תַּ ְ ש  הַהִּ סֵדֶר  בְּ

לְכוּת   הַמַּ הֲרֵי  ֶ ש  יְהוּדָה,  מִּ לְמַעְלָה  הוּא 

ן הַזָּ''א.  פְעָהּ וְחַיּוּתָהּ מִּ ִּ לֶת ש   מְקַבֶּ

In the Seder Hishtalshelus of the 

present era, Yosef is higher than 

Yehudah, since Malchus (represented 

by Yehuda) receives its flow of 

lifeforce from Ze’eir Anpin 

(represented byYosef).  

הוּא   ֶ ש  ם,  צְרַיִּ מִּ בְּ לֶךְ  הַמֶּ הָיָה  סֵף  יו  וְלָכֵן 

אוּת.   ְ תְנַש ּ ידּוּל וְהִּ ינַת גִּּ חִּ מֵחַ, בְּ ינַת צו  חִּ ׁבְּ
Consequently, Yosef was the king of 

Egypt, since his exalted status as king 

represents the idea of vegetation, 

which grows tall, like a cedar tree that 

can grow very tall.  

יר" בִּּ ְ ש  "הַמַּ הָיָה  ו(  וְהוּא  מב,  ץ  קֵּ יעַ    )מִּ פִּּ ְ ש  וְהַמַּ

ל.  יהוּדָה הוּא הַמְקַבֵּ  לְכוּלָּם, וִּ

In fact, he was the provider of 

sustenance who gave food to 

everyone, and Yehudah was one of 

the people who received from of 

Yosef, thus showing how Yosef was on 

 
righteous person is compared to a cedar tree that grows tall, since he has reached 

full spiritual maturity. 

Yosef specifically represents the aspect of the physical maturity needed to have 

children, which corresponds to mental maturity, specifically the maturity to be able 

to reach into the deepest place in the soul that transcends the limits of 

understanding. This type of maturity is termed “a cedar in Lebanon,” i.e., a high 

level of maturity. 
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a higher level than Yehuda, who was 

dependent on him. 

וַיּ אמֶר   יְהוּדָה  אֵלָיו  גַּש   "וַיִּּ תוּב:  כָּ ֶ ש  וְזֶהוּ 

י"   י אֲד נִּ    –בִּּ

 

This is the meaning of what is written: 

“Then Yehudah approached him 

(Yosef) and said, “י  Please, my-ב ִּ

master…”  

The word “י  request,” can also mean-בעייא“  please,” which is  related to the word-בִּּ

י“ י“ in me,” related to the word-בִּּ כִּ תו   in me.” Based on this interpretation, the-בְּ

verse is saying “Then Yehudah approached him (Yosef) and said, “י י Into me-בִּּ  אֲד נִּ

should my master [put his energy].”17 

סֵף   יּו  מִּ פַע  ֶ ּ הַש  ךְ  ַ יוּמְש  בּו   ֶ ש   : ירוּש  פֵּ

יק.   דִּּ  הַצַּ

Meaning, Yehuda is asking Yosef 

HaTzadik to pour the flow of 

Hashem’s Light that he has shining 

in him into Yehuda. 

הַר  זּו  בַּ אָר  בו  הַיְינוּ    18וְכַמְּ  " גַּש  "וַיִּּ דְּ

עָלְמָא".  א עָלְמָא בְּ בְתָּ קְרו   "תִּּ

As it is explained in the Zohar (vol I, 

206a) that “ַׁ ש  ג   י ִּ  and He-ו 

approached” means “one spiritual 

world (level) became connected to 

the other spiritual world (level).” 

אָה   תָּ עָלְמָא־תַּ הַיְינוּ,  מַלְכוּת    –דְּ ינַת  חִּ בְּ

לָּאָה   עָלְמָא־עִּ י  לְגַבֵּ ת  ֶ גֶּש  וְנִּ תְיַיחֶדֶת    – מִּ

פַע  ֶ ּ ל הַש  ינַת זָ''א לְקַבֵּ חִּ  .  כוּ' בְּ

Meaning, that the Lower Realm – 

i.e., the level of Malchus, “reaches” 

and unites with the Higher Realm – 

i.e., the level of Ze’eir Anpin, to 

receive its flow of Hashem’s Light 

contained in it.  

ן   כָּ ְ ש  מִּּ בַּ הָיָה  ֶ ש  רֶךְ  דֶּ עַל  מֵחַ    –וְזֶהוּ  הַצּו 

נַּ''ל.  מֵם כַּ  לְמַעְלָה מֵהַדּו 

This is the procedure corresponding 

to how it was in the Mishkan, namely, 

that the vegetation is higher than the 

inanimate. 

 
17  See the commentaries on this verse, several commentaries translate “י  as ”בִּּ

“please/request,” (see Targum Unkelos) and others translate it “in me,” (see 

Alshich and Kli Yakar). 
ש  רו, א: "  18 גַּ יו)וַיִּּ ַׁאֵלָּ ש  ג   י ִּ יהוּ    –  ו  יהוּדָה אִּ ין דִּּ גִּ דָא לְמֶהְוֵי כּ לָּא חָד. בְּ א בְּ תְאַחֲדָא דָּ עָלְמָא, לְאִּ א דְעָלְמָא בְּ בְתָּ קְרו  תִּּ

דָא"(. א בְּ ידוּ דָּ תְאֲחִּ דָא וְאִּ א בְּ יבוּ דָּ תְקְרִּ סֵף מֶלֶךְ, אִּ  מֶלֶךְ וְיו 
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הְיו ת   לִּ יְהוּדָה  תְעַלֶּה  יִּ יד־לָב א  לֶעָתִּ אֲבָל 

תוּב:   כָּ ֶ ש  מו   כְּ סֵף,  יו  ינַת  חִּ בְּ מִּ לְמַעְלָה 

עְלָהּ",   ל עֲטֶרֶת בַּ ת חַיִּ ֶ  "אֵש 

However, in the Future Era, 

Yehudah will ascend to be higher 

than the aspect of Yosef, as it is 

written “A virtuous woman is the 

crown of her husband.”  

לָּה   חִּ תְּ בָה  ָ מַחֲש  בְּ עָלָה  ֶ ש  ו   רְש  ָ ש  ד  צַּ מִּ

נַּ''ל.    כַּ

This is due to its higher source in the 

Original Thought of Hashem, as 

discussed above.  

הַיְינוּ   ב־מַ''ה, דְּ ַ בָה הוּא חָש  ָ נֵּה מַחֲש  י הִּ כִּּ

חָכְמָה־ ינַת  חִּ בְּ הוּא  ֶ ש  טּוּל,  הַבִּּ ית  כְלִּ תַּ

ילוּת כּ חַ־מַ''ה.  אֲצִּ  דַּ

Since, Hashem’s “ה בָּ ָּ חֲש   ”,thought-מ 

is connected to the two words “ ב ש   ַַׁׁחָּ

''ה  ”,considers itself like nothing -מ 

which shows on total selflessness, 

which is expressed in the level of 

Hashem’s “ה כְמָּ  Wisdom” – which-חָּ

makes us the words “ה'' ־מ  ֹח   the-כ 

power of selflessness” – of Atzilus.   

א יָסַד  נֵּה "אַבָּ אוְהִּ רַתָּ  .Now, it says in the Zohar “Abba (lit ":  בְּ

‘Father,’ referring to Chochma), is the 

‘founder, i.e., source, of Brata (lit. 

‘Daughter,’ referring to Malchus).” 

The Zohar uses an analogy of a family to describe the relationship of the Hashem’s 

attributes in the world of Atzilus. Chochma-Wisdom is compared to a “father” 

figure, Bina-Understanding is compared to a “mother” figure, Ze’er Anpin is 

compared to a “son,” and Malchus-Kingship is compared to a “daughter.” 

The Zohar here is saying that just as a daughter has a special relationship to her 

father, so too, Hashem’s Malchus-Kingship has a unique connection to Hashem’s 

Chochma-Wisdom. 

לָּאָה,.  רְאָה־עִּ קְרָא יִּ ילָּאָה נִּ י חָכְמָה־עִּ -Since “the Higher Level of Chochma כִּּ

Wisdom,” which is Chochma of 

Atzilus, is termed the “Higher Level 

of Awe of Hashem.”  

This is the Wisdom of Hashem’s Torah, Hashem’s Wisdom that He has for 

Himself. This lofty level is the wisdom and recognition of the fact that there is no 

existence separate from Hashem at all. This awareness brings a person to a deep 

awe of Hashem. 
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יא   הִּ לְכוּת  הַמַּ יא  הִּ ֶ ש  אָה  תָּ וְחָכְמָה־תַּ

אָה.   תָּ רְאָה־תַּ  יִּ

However, “the Lower Level of 

Chochmah-Wisdom,” which is the 

Chochma of Malchus of Atzilus, is 

termed “the Lower Level of Awe of 

Hashem.”  

This is the wisdom of how Hashem is the King of the world and He creates and 

rules all the creations. The awareness of Hashem’s Kingship brings a person to an 

awe and fear of Hashem. However, this awe is not as deep as the awe of Hashem 

from realizing that there is no existence other than Hashem at all. 

יָסַד   א  "אַבָּ אוְזֶהוּ  רַתָּ ינַת  בְּ חִּ בְּ מִּּ ֶ ש   ,"

לְכוּת   כֶת הַמַּ ֶ מְש  לָּאָה דְחָכְמָה נִּ רְאָה־עִּ   – יִּ

אָה  תָּ רְאָה־תַּ  יִּ

This is meaning of “Abba-Chochma is 

the source of Brata-Malchus”: That 

the “Higher Level of Awe of 

Hashem” derived from Chochma, 

extends into the level of Malchus, the 

“Lower level of Awe of Hashem.” 

The lower level of Awe of Hashem is simply recognizing Hashem as the only King 

of the world, and therefore we must serve Him.  

However, the power we have to fully accept Hashem as our King and serve Him 

with Awe is ultimately derived from the fact that (subconsciously) our neshama 

sees the truth that there is really nothing besides for Hashem.  

This deep subconscious vision of Hashem in our neshama is what gives us the 

power of self-sacrifice if needed. It also gives us the power to humble ourselves to 

Hashem and accept Him as our King even though we don’t physically see Him.  

This deep vision of Hashem’s Oneness is connected to the level of Chochma of 

Atzilus, which is the level of “the Higher Level of the Awe of Hashem.” 

Thus, in truth our lower level of awe of Hashem, just accepting Him as the King, 

which is the level of Malchus of Atzilus, ultimately derives from our deep 

subconcious vision of Hashem’s True Oneness, which is the level of Chochma. 

This is the idea that Abba-Chochma is the source of Brata-Malchus. 

רְאָה־ יִּ ינַת  חִּ בְּ תְעַלֶּה  תִּּ יד־לָב א  וּלֶעָתִּ

רָהּ,  לָּאָה מְקו  רְאָה־עִּ יִּ אָה בְּ תָּ  תַּ

Whereas, in the Future era, Malchus, 

which is called “the Lower Level of 

Awe of Hashem,” will ascend to its 

source in Chochma, which is called 

“the Higher Level of Awe of 

Hashem.” 
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עְלָהּ",   הְיֶה אָז "עֲטֶרֶת בַּ ן תִּּ  Therefore, Malchus will then be עַל כֵּ

compared to “A virtuous woman who 

is the crown of her husband.” 

מַדְרֵגָה   בְּ לְמַעְלָה  הוּא  טּוּל  הַבִּּ י  כִּּ

ים   כִּ ָ מְש  הַנִּּ דּו ת  דְמִּ רְאָה  מֵאַהֲבָה־וְיִּ

ינַת חֶסֶד־וּגְבוּרָה דְזָ''א.   חִּ בְּ  מִּ

This is because bitul-selflessness is a 

higher level than the emotions of love 

and awe of Hashem, which are 

derived from the aspect of Chessed-

Kindeness and Gevurah-Severity of 

Ze’eir Anpin. 

We explained above that there is a great advantage in the mode of “recipient” and 

simple, humble devotion, over the mode of being a “provider” who is in charge 

and runs things based on his understanding and feelings.  

In a person’s service of Hashem, the mode of being a “provider” is how we 

generate a love and awe of Hashem using our understanding and contemplation of 

Hashem’s greatness. Awakening these feelings is based on two attributes of 

Hashem: Kindness, and Severity (which are the primary aspects of Ze’eir Anpin). 

When we contemplate Hashem’s Kindness to the whole world and to myself 

personally, this awakens a love of Hashem.  

When we contemplate Hashem’s Severity, how He hides Himself in the time of 

Exile and in things that happen that we can’t understand, this creates a feeling of 

awe, of recognizing that as mere mortals we can never fully understand Hashem, 

who is on a completely different level of existence than us. 

Even though these feelings are very lofty and come from Hashem’s Attributes of 

Kindness and Severity, nonetheless, they are not the ultimate level. 

An even higher level is the total selflessness and humility of simply accepting 

Hashem as our King, and having unquestioning faith and devotion to Him. This 

bitul is derived from Malchus of Atzilus. 

ינַת   חִּ בְּ הָאָרֶץ  בְּ יֵש   יו  ָ עַכְש  ם  גַּ וּלְכָךְ 

תֵר וְכַנַּ''ל.   טּוּל יו   הַבִּּ

Subsequently, even now, the Earth 

(which represents Malchus) possesses 

the superior quality of bitul. 

ינַת   חִּ יא בְּ לָּאָה הִּ רְאָה־עִּ יִּ טּוּל דְּ ינַת בִּּ וּבְחִּ

ם   לו  ָ ּ ינוּ עָלָיו־הַש  ה רַבֵּ ֶ  וּמַדְרֵגַת מ ש 

The level of bitul of “the Higher Awe 

of Hashem,” which is the source of 

Malchus, is the aspect and level of 

Moishe Rabainu,  
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 ”?who said “What are we :ׁׁ.19כוּ' "וְנַחְנוּ מָה" 

The greatest of all prophets, Moshe Rabeinu, achieved the highest possible level 

of bitul, that of the “the Higher Awe of Hashem.” There were people complaining 

in the desert to Moshe and Aharon, and Moshe responded “Why are you 

complaining to us, we are nothing, there is only Hashem, He is the One making 

everything happen!? He truly felt and experienced the reality of Hashem’s True 

Oneness, to the point that he didn’t feel himself as having any separate existence. 

This highest level is the source of the level of bitul of Malchus, which is why 

Malchus, accepting Hashem’s Kingship, is even greater than love and fear of 

Hashem. 

ת  וְזֶהו ׁׁ ַ דְפָרָש  הַפְטָרָה  בַּ ים  מְרִּ או  ֶ ּ ש  מַה 

גַּש    :  )יְחֶזְקֵאל לז, טז־יט(וַיִּּ

This is what is said in the Haftorah of 

Parshas Vayigash (Yechezkel 37:16-

24): 

יהוּדָה ב עָלָיו לִּ ,  כוּ'   "קַח לְךָ עֵץ אֶחָד וּכְתו 

עֵץ   סֵף  לְיו  עָלָיו  ב  וּכְתו  אֶחָד  עֵץ  וּלְקַח 

ם   תָם אֶחָד אֶל אֶחָד  כוּ' אֶפְרַיִּ , כוּ' , וְקָרַב או 

סֵף   יו  עֵץ  אֶת  קֵחַ  לו  י  אֲנִּ נֵּה  י  כוּ' הִּ וְנָתַתִּּ  ,

תָם עָלָיו אֶת עֵץ יְהוּדָה   י    עַד:  –   כוּ' או  "וְעַבְדִּּ

ד מֶלֶךְ עֲלֵיהֶם" ם, כד(  דָוִּ ָ  .  )ש 

“[Hashem told Yechezkal:] take for 

yourself one stick and write upon it, 

‘For Yehuda and the Children of 

Yisroel his allies,’ and take one stick 

and write upon it, ‘For Yosef, the 

staff of Efraim and the entire House of 

Yisroel his allies.’ And bring them 

close, one to the other to become one 

stick…See now, that I will take the 

staff of Yosef…and I will place them 

with the staff of Judah and I shall 

make them into one staff in My 

Hands…And My servant Dovid shall 

be king over them, and there shall be 

one shepherd for all of them…” 

לְמַעְלָה   הוּא  סֵף  יו  ה  עַתָּ י  כִּּ  : ירוּש  פֵּ

יהוּדָה,    מִּ

Meaning:  currently, Yosef is higher 

than Yehuda. 

גָּדֵל ר  ֶ אֲש  לְאֶרֶז  ל  ָ מְש  נִּ הוּא  ֶ ב<   ש    >מד, 

לֵךְ,   סֵף וְהו  תּו  בַהּ וּמִּ גו   בְּ

Since he is compared to a cedar tree 

which continually grows tall, 

 
ן  19 ין לְקַמָּּ סוּק "וְגַם  )מה, א(    )וְעַיֵּ ת אֱמוֹר, עַל פָּּ ַ ש  רָּ י מַאֲמַר הַזֹּהַר פָּּ אֵר עַל פִּ תְבָּּ נִּ ֶׁ ּ ה". וּמַה ש  ה אַתָּּ סוּק "יְהוּדָּ עַל פָּּ

ה"   תְבוּנָּ בִּ מַיִם  ָּ ש  כּוֹנֵן  ץ  רֶׁ אָּ סַד  יָּ ה  כְמָּ חָּ "בְּ מֵעִנְיַן  כוּ'",  בִי  אָּ בַת  אֲחוֹתִי  ה  מְנָּ ג( אָּ כ,  וַיֵּרָא  הַזּ הַר  יאוּרֵי  מַה  )בֵּ וְעַיֵין   .
אֵר לְעֵיל  תְבָּּ נִּ ֶׁ ּ ה יְצִירַת"()ג, ד( ש  נָּּ תַּ ְ ש  נִּ ֶׁ עַם ש  בִין הַטַּ תְחִיל "לְהָּ בּוּר הַמַּ ית, דִּ ִ רֵאש  ת בְּ ַ ש  רָּ  .פָּּ



 

23 LESSONS IN TORAH OR 

This is unlike Yehuda who is compared to the ground that stays in one place 

unchanging. 

סֵף, אֵלָיו   ךְ יו  יםכָּ יָּיכִּ ַ ים.    ש  בָטִּ ְ ּ רֶת הַש  עֲש ֶ

ם: " ָ תוּב ש  כָּ ֶ מו  ש  סֵף  כְּ י ל קֵחַ אֶת עֵץ יו  נֵּה אֲנִּ הִּ

ם אֶפְרַיִּ יַד  בְּ ר  ֶ חֲבֵירָיו   אֲש  רָאֵל  ש ְ יִּ בְטֵי  ִּ   וְש 

י או תָם עָלָיו אֶת עֵץ יְהוּדָה   " .וְנָתַתִּּ

Similarly, Yosef ruled over ten 

tribes, unlike Yehuda who only ruled 

over two tribes. As it is written (ibid 

19): “[Hashem says:] See, I will take 

the staff of Yosef in the hand of Efraim 

and the tribes of Yisrael his allies, and 

I will join them with the staff of 

Yehuda.”  

In this verse, Yosef is described as having the “tribes of Yisrael” as his allies, 

whereas Yehuda described by himself, since he only ruled over his own tribe and 

that of Binyamin, whereas Yosef ruled over the vast majority of the tribes. 

תֵר   יו  ים  בָטִּ ְ ּ ש  בַּ ה  מְרוּבֶּ הוּא  מְצָא  נִּ

יְהוּדָה.   מִּ

We see from here that he (Yosef) has 

more tribes than Yehuda. 

סֵף,   קְרָא יו  ם זֶה נִּ ֵ עַל ש  ֶ  ש 

 

This is why he is named “יו סֵף-Yosef,” 

since his name means to “יוֹסֵף-

increase” and spread everywhere, 

similar to how Yosef’s descendants 

took over the rulership of the vast 

majority of the Jewish People. 

ן   עַת עֶלְיו  י הוּא הַדַּ  This ability to increase in all matters . כוּ' כִּּ

physical and spiritual is because his 

(Yosef’s) level of “Yesod-outward 

connection” reaches the “Higher level 

of ‘Daas-inward connection.’” 

The two levels of connection described here are:  

ד “  outward connection” means connecting to someone outside of yourself. This-יְסו 

can be in teaching an idea, or giving someone something. Even when the husband 

gives his wife the ability to have children, he is connecting to someone else other 

than himself. 

עַת“   ,inward connection” is how a person connects two parts of himself together-דַּ

and discovers and even deeper part of himself. This happens in two ways: When a 

person takes his knowledge and contemplates upon it until it connects to his 

emotions. For example, he reflects upon the fact that he is a Jew and Hashem loves 
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him and takes care of him. This reflection, if done properly and often, will then 

enter his emotions to reveal a feeling of love and respect for Hashem. This is called 

 lower level of Daas,” since it is an inward connection to bring his-דעת תחתון“

knowledge down to the level of emotions. 

The higher level called “דעת עליון-higher level of Daas” is as follows: A person 

studies a difficult to understand subject, such as an abstract teaching of Chassidus. 

He tries his best to understand it but just can’t grasp it. What could happen is that 

he will try so hard to figure it out that he actually connects his conscious mind to 

his subconscious mind to receive a new level of insight. This is called “the higher 

level of Daas” since it is an inward connection to elevate his consious mind to his 

subconcious mind to be able to receive new levels of understanding. 

Yosef’s primary level was that of “Yesod-outward connection,” as his main “job” 

was to connect and give over the Light of Hashem shining in Atzilus into the 

created worlds, until the physical world. However, in order to be able to bring this 

lofty Light down so low, he needed a special power that transcends even Atzilus. 

The ability to connect to higher than Atzilus (Keser) is called the “Higher level of 

‘Daas-inward connection,’” similar to how a person connects his conscious mind 

to his subconscious mind. It was because of this ability to connect to the hidden 

source of Atzilus that he had the power to even bring down the Light of Atzilus 

into the physical world. 

Because of this ability to reach up to the highest levels and bring them down into 

the world, he is called “יו סֵף-increase,” since he increases the Light of Hashem 

shining in this world. 

The Alter Rebbe will continue to explain that even though Yosef was such a 

tremendously great level, nonetheless, Yehuda-Malchus has an even higher source.  

The ultimate completion will be when the level of Yosef will join with the source 

of Malchus, and the advantages of both of them will come together. 

נֵיהֶם   ְ ש  רוּ  תְחַבְּ יִּּ ֶ ש  כְּ יד־לָב א  לֶעָתִּ   – אַךְ 

יהוּדָה   וִּ סֵף  חוּד    –יו  הַיִּּ ית  תַכְלִּ בְּ יַחַד  בְּ

י,   יתִּּ  הָאֲמִּ

However, in the Future Era when 

these two – Yosef and Yehuda – will 

be joined in complete and true unity,  

גַּש  אֵלָיו יְהוּדָה",   תוּב "וַיִּּ כָּ ֶ ּ הַיְינוּ מַה ש   completely fulfilling what is written דְּ

“Yehuda approaches (and joins) him 

(Yosef),”  

תוּב כָּ ֶ ש  מ''א  וּכְמו   ח[)אִיּוֹב  אֶחָד  (],  בְּ "אֶחָד   :

וּ",   גַּש   יִּ

and as it is written (Iyov 41:8) “Each 

one will come together with the other 

one,”  
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תְעַלֶּה יְהוּדָה   יד־לָב א, אָז יִּ הְיֶה לֶעָתִּ וְזֶה יִּ

ת   ֶ "אֵש  סוּק  פָּ עַל  נַּ''ל  כַּ סֵף,  יּו  מִּ לְמַעְלָה 

עְלָהּ",   ל עֲטֶרֶת בַּ  חַיִּ

which will happen in the Future Era, 

when Yehuda will be elevated to a 

higher level than Yosef, as previously 

discussed about the verse “A woman 

of valor is the crown of her 

husband.”  

מֶלֶךְ"   ד  וִּ דָּ י  "וְעַבְדִּּ אָז  ל    –וְלָכֵן  כָּ עַל 

רָאֵל.  ש ְ  יִּ

Then “My servant Dovid will be 

king” over all the Jewish People. 

תוּב   כָּ ֶ ש  א(וְזֶהוּ  מה,  תֵנוּ  ָ רָש  סֵף  )פָּ יו  יָכ ל  "וְל א   :

ק תְאַפֵּ סֵף אֶל אֶחָיו", כוּ'   לְהִּ ע יו  תְוַדַּ הִּ    , בְּ

This is the meaning of what is written 

(Bereishis 45:1) “And Yosef couldn’t 

restrain himself any longer… and he 

asked everyone else to leave, so that 

there was no else there when Yosef 

was reunited with his brothers,”  

ית   תַכְלִּ בְּ יהוּדָה  סֵף וִּ רוּ יו  תְחַבְּ נִּּ ֶ הַיְינוּ ש  דְּ

חוּד  בּוּר וְהַיִּּ    , הַחִּ

this means that the physical reunion 

represented a spiritual union of Yosef 

and Yehuda, who’s spiritual levels (of 

Ze’eir Anpin and Malchus) became 

completely joined and united,  

אֶחָד   accomplishing something similar to ". כוּ' "לְמֶיהֱוֵי אֶחָד בְּ

what it says in the Zohar: “one level of 

Hashem’s Oneness (Malchus) should 

merge with another level of 

Hashem’s Oneness (Ze’eir Anpin).” 

In the Zohar recited on Friday evening services, it describes how on Shabbos there 

are two levels of Hashem’s Oneness that merge together.  

These two levels are that of Malchus and Ze’eir Anpin.  

Malchus is expressing Hashem’s Oneness as felt in the created beings, and their 

source, Malchus. This is called “Yichuda Tita’a-Lower level of Oneness.” This is 

the how we perceive Hashem’s Oneness from below to Above. We perceive 

empirically our own existence, and we understand intellectually and emotionally 

that Hashem is the True Existence behind all of our existence. 

Ze’eir Anpin is expressing Hashem’s Oneness as felt in Atzilus. This is called 

“Yichuda Ila’a-Higher level of Oneness.” This is how Oneness is perceived from 
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Above to below. Hashem’s True Existence is empirically perceived, and the 

existence of worlds and creations is only understood and explained as a concept. 

Each of these levels have an adavantage: 

The “Yichuda Tita’a-Lower level of Oneness,” is something that is accomplished 

by the created beings. Each creation works hard to discover and reveal Hashem’s 

Oneness. Therefore, whatever they find is their hard-earned accomplishment. 

The advantage of “Yichuda Ila’a-Higher level of Oneness” is that it is more 

accurate. 

On Shabbos, these two levels merge so that everyone should have both advantages 

of hard-earned accomplishment and complete accuracy. 

This merger of Malchus and Ze’eir Anpin is also the idea of the reunion of Yosef 

and Yehuda, with a slightly different twist. 

Here, Yehuda-Malchus represents selflessness/humility, faith, and unquestioning 

devotion. Yosef-Ze’eir Anpin represents spiritual growth through knowledge and 

emotion. 

Once again, both levels have great advantages, and the best thing for everyone is 

if they can merge together and share their advantages. 

This merger is represented by Yosef reuniting with Yehuda and the other brothers. 

(However, it was only the very beginning of the idea of this merger, the merger 

will only happen completely in the time of Moshiach. The merger of Yosef and his 

brothers was only a taste and initial starting point of the real merger.) 

Commentary of the Tzemach Tzedek on the Above Maamar: 

(20  ׁׁ תוּב  ו בְכָל כָּ ֶ ּ ש  מַה  אָר  יבו  וִּ יוּבָן  הַנַּ''ל 

בֵיאוּר   בְּ זַ''ל,  ''י  מֵהָאֲרִּ ''ס"  ַ ּ הַש  קּוּטֵי  "לִּ בְּ

ין()"חֵלֶק"  מַאֲמַר רַזַ"ל בְּ  ף ק"ב, סוֹף עַמּוּד    )סַנְהֶדְרִּ דַּ

 : א'(

(Based on the aforementioned, it is 

well understood what is written in 

Likutei HaShas from the AriZal, in 

his explanation of the Sages 

statement in the Talmud Sanhedrin 

(102a): 

 
עִנְיַן    20 אֵל כוּ'", בְּ רָּ נֵי יִש ְ ר בְּ ה מִסְפַּ יָּ סוּק "וְהָּ ין עַל פָּּ עַ ב, ב( וְעַיֵּ ֵ מוּ    )הו ש  ו וְש ָּ אֵל יַחְדָּּ רָּ ה וּבְנֵי יִש ְ נֵי יְהוּדָּ צוּ בְּ "וְנִקְבְּ

ד כוּ'" חָּ ם ראֹש  אֶׁ הֶׁ ז, ד(   לָּ ו, ג־ד.  ר  דְבָּ מִּּ בַּ רָה  קּוּטֵי תו  יו־ .  )לִּ לָּ ךְ עָּ לֶׁ הַמֶּׁ וִד  דָּּ ֶׁ ן ש  עִנְיָּ בְּ מּוּן",  הַזִּ ת  רְכַּ "בִּ דְרוּש   בִּ ין  וְעַיֵּ
באֹ כוּ'   תִיד לָּ עָּ לֶּׁ ֶׁ ר ש  וּמָּּ רֵךְ עַל כּוֹס יַיִן הַמְש  לוֹם יְבָּ ָּ ּ ן קב, א( הַש  זו  ת הַמָּ רְכַּ עַר בִּּ ַ ם דַא"ח ש  דּוּר עִּ סוּק )סִּ ין עַל פָּּ . וְעַיֵּ

וִד   ן וְדָּ תָּ עִנְיַן יְהוֹנָּ ", בְּ ש  ר חֹדֶׁ חָּ ית ד, ב. תקס"ח חֵלֶק  "מָּ ִּ רֵאש  רָה בְּ ר הַתּו  ים תקס"ז עַמּוּד מח וְאו  אֲמָרִּ )רְאֵה סֵפֶר הַמַּ

ים עַמּוּד ט(  יאִּ מַאֲמָרֵי אַדְמוּ"ר הַזָּקֵן נְבִּ סַח אַחֵר בְּ  .א עַמּוּד תקכח, וְנו 
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ן   בֶּ לְיָרָבְעָם  רוּך־הוּא  בָּ דו ש   הַקָּ ו   פְש  "תָּ ֶ ש 

ךָ    דו  גְ בִּ בְּ נְבָט   : חֲזו ר בְּ ן  בֶ ה וּ תָּ אַ י וְ נִּ אֲ וַ וְאָמַר לו 

ַ יִּ   ,  21כוּ'ן דֶ ן עֵ גַ יל בְּ יֵ טַ י נְ ש 

“Hashem grabbed Yeravom the son 

of Nevat by his clothing and said to 

him: “Turn back (from your sinful 

behavior to the path of fulfilling the 

Torah and Mitzvos)! Then, Me and you 

and (Dovid) the son Yishai will take a 

stroll together in Gan Eden. 

י   ַ ש  יִּ ן  בֶּ  : לו  אָמַר   ? ר אש  בָּ י  מִּ לו   אָמַר 

עֵינָא".  י, ל א בָּ י הָכִּ : אִּ . אָמַר לו  ר אש   בָּ

He (Yerovam) asked ‘Who will lead?’ 

Hashem answered: ‘The son of 

Yishai.’ He said ‘If so, I do not want 

to return to Torah and Mitzvos.’” 

נְיָן הַנַּ''ל,   ש  הָעִּ הוּא מַמָּ ֶ  This is just like the dynamic ש 

explained above:  

יָּרָבְעָם   ֶ ש  רָצָה  רוּךְ־הוּא  בָּ דו ש   הַקָּ ֶ ש 

וּבָה  תְש   ,יַחְזו ר בִּּ

Hashem wanted Yeravom to return 

in repentance, 

סֵף,   יו  וּמַדְרֵגַת  ינַת  חִּ בְּ מִּ בּו   יר  יָאִּ וְאָז 

ם  ינַת "עֵץ אֶפְרַיִּ חִּ  "; כוּ' בְּ

and then, the spiritual level of Yosef, 

who was his ancestor which is called 

“the staff of Efraim,” the same tribe as 

Yerovam, would be able to shine 

within him. 

גַן עֵדֶן"   י נְטַיֵּיל בְּ ַ ש  ה וּבֶן יִּ י וְאַתָּ   – וְזֶהוּ "אֲנִּ

רוּך־הוּא   בָּ ף  אֵין־סו  הֶם  בָּ יר  מֵאִּ הְיֶה  יִּּ ֶ ש 

ה.   הֶאָרָה רַבָּ  בְּ

This is the meaning of “Me and you 

and the son of Yishai will take a stroll 

in Gan Eden,” meaning, that they 

will experience a great revelation 

from Hashem’s Infinite Light.  

"י  יַׁ“ This is hinted in the word ". כוּ' וְזֶהוּ "אֲנִּ  ”,I-אֲנִּ

The word “י   I” is the same letters as-אֲנִּ

ן“  Nontangible,” referring to a very lofty level of Hashem’s Light (a.k.a. Kesser)-אַיִּ

that cannot be grasped even by the world of Atzilus. 

If Yerovam would have repented, he would have been able to reveal the level 

of Ze’eir Anpin. (King) Dovid son of Yishai was the embodiment of Malchus. 

 
גַן עֵדֶן"(. 21 י נְטַיֵּיל בְּ ַ ש  ה וּבֶן יִּ י וְאַתָּ  )"וַאֲנִּ
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If they would have joined together, this would have achieved a tremendous 

revelation of Hashem. 

  "? ר אש  י בָּ : מִּ מו     – "אָמַר לו  י הוּא רָצָה כְּ כִּּ

סֵף   יו  וּמַדְרֵגַת  ינַת  חִּ בְּ ֶ ש  יו,  ָ עַכְש  הָיָה  ֶ ש 

רָצָה   לְכָךְ  יְהוּדָה,  ינַת  חִּ בְּ לְמַעְלָה מִּ הוּא 

ד.   וִּ י דָּ ר אש  לְגַבֵּ ת בְּ הְיו   הוּא לִּ

When he (Yerovam) asked “Who will 

lead?” he wanted things to remain as 

they are now, when the spiritual level 

of Yosef is superior to the level of 

Yehuda. This is why he wanted to 

lead instead of King Dovid.  

  :" לו  "אָמַר  רוּךְ־הוּא  בָּ דו ש   הַקָּ אֲבָל 

ן   "בֶּ לָכֵן  יְהוּדָה,  תְעַלֶּה  יִּ יד־לָב א  עָתִּ לֶּ ֶ ש 

ר אש   י בָּ ַ ש   ". כוּ' יִּ

However, Hashem responded that in 

the Future Era, Yehudah will ascend 

to a higher level, therefore, even now 

“The son of Yishai will lead,” since in 

essence he is greater. 

עֵינָא"   י ל א בָּ י הָכִּ : אִּ לּ א הָיָה    –"אָמַר לו  ֶ ש 

אָמְרוּ   ֶ פְלוּת זֶה. וְזֶהוּ ש  ִּ טּוּל וְש  ינַת בִּּ חִּ בּו  בְּ

ב(רַזַ"ל   קא,  ם  ָ יָרָבְעָם  )ש  בְּ ֶ ש  הָרוּחַ  סּוּת  "גַּ  :

 ".  כוּ' טְרָדָתו  

He (Yerovam) responded: “If so, I do 

not want to repent.” Meaning, that he 

didn’t have, and didn’t want this level 

of bitul and humility. This accords 

with the teaching of our Sages (ibid. 

101b) that “The arrogance of 

Yeravom was his downfall.” 

Seemingly, the Alter Rebbe is saying that Yerovam’s downfall, which resulted 

from arrogance, was also connected to his spiritual makeup. His (true) spiritual 

level was connected to Yosef, which is about growth through understanding and 

feeling, not about selflessness and humility. This is why he had an ideological 

opposition to what King Dovid represented. However, he took this ideological 

opposition to the extreme and from there he fell down into regular arrogance and 

into sin.    

אַחֵר   ם  מָקו  בְּ ן  כֵּ ם  גַּ אֵר  תְבָּ נִּ זֶה  וּמֵעֵין 

ים,   לִּ נְיַן הַמְרַגְּ עִּ  בְּ

Similarly, we can also explain the 

concept of the Meraglim-Spies. 

In Parshas Shelach the Torah relates that Moshe sent spies to investigate the Land 

of Eretz Yisrael, to determine the best way to conquer it. Instead of doing that, they 

came back with their own opinion that the Land cannot be conquered, and 

everyone should just stay in the desert. 

In Likutei Torah on Parshas Shelach, the Alter Rebbe explains the story on a deeper 

level. He says that they had spiritual motivations to stay in the desert, since they 
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wished to remain involved in only Torah study and prayer, and not to get involved 

in material matters in the Land. 

י   לְגַבֵּ זו   פְלוּת  ִּ ש  ן  כֵּ ם  גַּ בָהֶם  הָיָה  לּ א  ֶ ש 

נָה.   ינַת אֶרֶץ הָעֶלְיו  חִּ  בְּ

They also did not possess this 

attribute of humility in relation to the 

aspect of the Land, as it is Above, 

Malchus of Atzilus. 

The physical Land of Eretz Yisrael corresponds to Malchus of Atzilus. As 

explained above, Malchus is the aspect of selflessness and humility, especially in 

the context of fulfilling physical Mitzvos even if we don’t understand them. They 

didn’t want to connect to that level. 

תָן   הְיו  יךְ לָזֶה, לִּ אֵין צָרִּ ֶ ימּוּ בְעַצְמָם ש  דִּּ ֶ ש 

ים   ִּ דְכוּרָא, "כּוּלָּם אֲנָש  לַח יג,  "כוּ' מֵעָלְמָא דִּ ְ )ש 

 . ג(

It appeared to them that they didn’t 

need to connect to this level, since 

that they were from the “Level of the 

Provider,” i.e., Ze’eir Anpin, and they 

“were all men of stature.” (Bamidbar 

13:3)  

They thought they were from the level of Ze’eir Anpin, which they thought was 

higher than Malchus, and therefore didn’t want to enter the Land which 

corresponds to Malchus. 

However, this was a big mistake, as explained above, that Malchus is essentially 

higher. 

רוּ   תְחַבְּ יִּ יהוּדָה  וִּ יק  דִּּ הַצַּ סֵף  יו  אֲבָל 

חוּד  ית הַיִּּ תַכְלִּ יד־לָב א בְּ  לֶעָתִּ

However, Yosef and Yehuda will be 

completely united in the Future Era,  

נַּ''ל(. אֶחָד" כַּ  so that both levels should fully merge :ׁ"לְמֶיהֱוֵי אֶחָד בְּ

together, as explained above.) 

                                                                                                                      
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Summary of the Maamar22 

(Based on the summary of the Tzemach Tzedek quoted in the notes) 

1- There is a dispute in the Gemara whether the Heavens were created 
first or the Earth was created first.  

2- The resolution between them is: In the spiritual hierarchy of levels, 
the Heavens is before (higher than) the Earth, and vegetation is 
higher than inanimate objects. However, in their source in the 
Original ‘בָה ָ  Thought’ of Hashem, there the rule is “the end-מַחֲש 
goal was the original intention,” and therefore the Earth is higher. 
This is why the Earth has more bittul-selflessness.  

3- The meaning of ‘ בָה ָ  Thought’ is connected to the letters it is-מַחֲש 
made of that spell ‘ ב ַ מַ''ה  חָש  -considers itself like nothing,’ reflecting 
total selflessness. Because the Earth, which represents Malchus, 
comes from that level, that is why it allows everyone to step on it 
and doesn’t grow tall. 

4- Because the lofty source of the Earth, it is able to produce vegetation 
continuously forever, something no other creation can accomplish, 
to produce something new every year forever. 

5- In the Future Era, Malchus (the ‘Earth’ of Atzilus) will ascend to its 
source which is above everything else. This is the meaning of “a 
woman of valor is the crown of her husband.” The ‘husband’ of 

 
 : אור התורה בראשית כרך ו', ע' תתש"ח , מיוסד על קיצור מהצמח צדק 22

ן בחי' צומח למעלה  כו ,שמים קדמו לארץ  תבהשתלשלו :והאמת ,אם שמים קדמו כו' ראנחלקו בגמ .קיצור
לכן יש  .ארץ קדמה שם ם כןא ",תחלה חשבהסוף מעשה במ" דומההקשבה אבל מצד שרשן במח .מהדומם 

אי המ גבוה מכולם  כות תתעלה להיות המל באלתיד ולע . החצמ הוהיא המוציא . החשב מ" -  בה הביטול יותר
שיו שמים  כשהמשכן נעשה כסדר דע ש,וזהו ההפרש בין המשכן למקד עלה.בטרת עיל חשת וזהו א ,עמאט

אבל  . כו' ם יריעות מקיפי - והחי למעלה מכולם  ,בקרקע המשכן הוהעפר הי  ,םמעצי שטי םלכן הכותלי ,קדמו
אף הגג  ,וקאד םכולו מאבני היהלכן  "עלה,בטרת עיל חשת א" השתהי באלתיד מעין דלע ,דירת קבע ש המקד

   '.וכ

  נתלמעלה מיהודה שהוא בחי הוהי .ארז נת בחי ,תוספת שוןל ,צומח נתבחי -  יוסף :ענין יוסף ויהודה ןכם וזהו ג 
הוא   ןכם א ,ביטול דמשה ,"המחשב  ה,עילא התתאה בירא הירא  ,כותתתעלה המל באלתיד אבל לע .כותמל

   .שמים כו'  נתבחי ,דמדות אהוירבה למעלה מאה

 ".ועבדי דוד מלך עליהם"אז  ",ויגש אליו יהודה" ",ד באחדחלמהוי א" םחיבור העצי  ה,ענין ההפטר ןכם וזהו ג 
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Malchus is Ze’eir Anpin, Hashem’s attributes of Kindness and 
Severity etc. Now, Malchus, Hashem’s creative power is the ‘wife,’ 
i.e., recipient of Hashem’s attributes. However, in the Future Era, 
we will see how this creative power of Hashem, Malchus, actually 
far surpasses Hashem’s attributes because of its source in Hashem’s 
Essence. Thus, it will go on top of the head and become the ‘crown’ 
of ‘her husband,’ Ze’eir Anpin. 

6- This is the difference between the Mishkan and the Beis 
Hamikdash: The Mishkan was a ‘temporary dwelling of Hashem.’ 
It was constructed according to the current spiritual hierarchy, 
when the Heavens are higher than the Earth. This is why its floor 
was made from earth, its walls were made from wood, and above 
these were the roof curtains made from animal skins and hair. 

7- However, the Beis Hamikdash was ‘permanent dwelling of 
Hashem.’ It reflected the state of the world in the Future Era, when 
Malchus will be the “crown of her husband.’ Therefore, it was made 
completely from stones, including the roof (except for some 
wooden support beams that were secondary to the stone structure). 
This is because the inanimate stones of the earth ultimately have 
the highest source in Hashem’s Original Thought. 

8- This is also the idea of Yosef and Yehuda: “יו סֵף-Yosef,” means to 
סֵף “  increase” and grow to the fullest, like a cedar tree that grows-יו 
very tall. He represented Ze’eir Anpin, and therefore was higher 
than Yehuda who represented Malchus. 

9- However, in the Future Era, Malchus will be elevated to its source. 
In the service of Hashem, we find this idea of the true greatness of 
Malchus: “Malchus” means kingship, which represents the lower 
level of awe of Hashem. At that level, we simply accept Hashem as 
our King unquestioningly, and devote ourselves to Him, regardless 
of how much we understand His true greatness. The source of this 
sincere devotion is in the “higher level of the awe of Hashem.” This 
is found in the essence of the Jewish soul, the levels of Chaya and 
Yechida, where the soul sees Hashem and is bound up with Him 
on an essential level, beyond the limitations of logic. The level of 
Chaya and Yechida were expressed in Moshe Rabeinu, the greatest 



 

LESSONS IN TORAH OR  32 

of all prophets, when he said “we are nothing, don’t complain to 
us, rather to Hashem, since He is the only True Existence!”  

Our unquestioning acceptance of Hashem’s Kingship, Malchus, 
Yehuda, is rooted in the essential bond of the soul with Hashem, 
the level of Moshe Rabeinu. Therefore, it must be essentially higher 
than the understanding and emotions we have for Hashem on a 
conscious level, which are represented by Ze’eir Anpin, Yosef, 
spiritual growth. 

10- This theme is also expressed in the Haftorah of Parshas Vayigash: 
In the Haftorah it describes how Hashem commands Yechezkal to 
take two sticks, one for the tribe of Yehuda (and Binayamin) and 
for the tribes of Yosef (who ruled all the other tribes). He is then 
join these two sticks together, to merge into one stick. This 
represents how in the future, the advantages of both types of 
service of Hashem, that of spiritual growth and that of selfless 
devotion, will merge together. We will be able to have total selfless 
devotion to Hashem, in the manner of Yehuda and King Dovid, and 
as part of that also come to the greatest understanding and 
emotions for Hashem. These new levels of understanding and 
emotions will be so fully permeated with total selfless devotion to 
Hashem, that they will allow Hashem to shine His Essence into 
them without any obstruction of ego. This will allow us to connect 
to Hashem’s Essence not only in our sincere devotion, but also in 
our mind and heart. 

11- This is the inner meaning behind the reunion of Yehuda and Yosef: 
This was the beginning of the merging of these two types of the 
service of Hashem. This process of merging will continue and come 
to complete fruition in the time of the coming of Moshiach, speedily 
in our days! 
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Lessons in the service of Hashem from the Maamar 

1- The foundation of all service and the goal of all service of Hashem 
is the sincere wholehearted devotion to Hashem. We do this by 
simply accepting Hashem as our King, to fulfill all of Hashem’s 
requests and instructions unquestioningly. 

2- Within that framework, we need to pursue spiritual growth. This 
means to increase in our understanding of Hashem’s greatness and 
to develop a feeling for Hashem during prayer. 

3- However, we need to work on “merging” these two approaches. 
Our understanding and feelings for Hashem need to be permeated 
with the selfless devotion for Hashem. Then we will be able to truly 
connect to Hashem in a pure and egoless manner in every aspect of 
our lives. 
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 לזכות חיזוק ההתקשרות

 לכ"ק אדמו"ר נשיא דורנו  

ולקוטי  אור שרצונו הק' שכל אחד ואחת ילמדו תורה 
 תורה שעי"ז מזרזים הגאולה האמיתית והשלימה 

*** 

לזכות כל ילדי החסידים שיתנו חסידישע נחת לכ"ק  
 אדמו"ר ולהוריהם שיחיו 

ולזכות יוסף יצחק בן ביילא איטא ולאה בת חנה דבורה  
רייזל וכל יוצאי חלציהם שיחיו, שיזכו ללמוד חסידות 
 וליליך בדרכי החסידות, ויפוצו מעיינות אור החסידות 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

   אבי מורילעילוי נשמת 

  משהר' חיים 

 ע"ה הכהן בן ר' אהרן לייב 

*** 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com 
Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com 

 

http://www.chassidutbehirah.com/
http://www.donorbox.org/LearnChassidus
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